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A Christian EXODUS

From Iraq to Syria to Egypt, one of
the world’s great religions is under siege.
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From Iraq to Syria to Egypt, Christians are
under siege. How their faith sustains them –
and how their decline is altering the region.
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BETHLEHEM, WEST BANK

he pews at First Baptist Church of Bethlehem fill quickly as congregants
stream in on a Sunday night, some with fancy purses, others with worn shoes
and KFC takeout bags. Latecomers have to settle for plastic chairs in the
back.
As the service gets under way, hands arc in the air as worshipers sing and
thank God for a recent revival that drew more than 1,300 people to hear the message of the
Bible – a testament to the theme of the sermon on this night: responding to the invitation
of Christ.
In a city heralded as the place where Jesus Christ was born to the Virgin Mary, the church
is something of a modern miracle. Founded in a two-bedroom apartment three decades
ago by the Rev. Naim Khoury, First Baptist was bombed 14 times during the first intifada,
struggled with financial difficulties, and is now facing a legal battle with the Palestinian
Authority, which doesn’t recognize it as a church.
Thousands of Christians in Bethlehem have faced similar political and economic strife
over the past few decades, leading many of them to flee the city where Christianity’s central
figure was born in a straw-filled manger. Christians, who once made up 80 percent of the
population, now represent 20 to 25 percent. But First Baptist defies the trend. Its congregation is 300 members strong – and growing.
“We fought and fought to remain and not to hide what we believe,” says Mr. Khoury, who
himself survived a bullet to the shoulder from an unknown sniper while in the church parking lot five years ago. “It’s time for them to realize that we are here. There’s no way for us
to close down and go somewhere else.... We proved ourselves here by the help of the Lord
that we are here to stay until the Lord comes back.”
+NEXT PAGE
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A Palestinian Christian lights a candle during a prayer at a Catholic church in the West Bank town of Beit Jala near Bethlehem.
Economic and political strife have caused many Christians to flee the area in recent decades.
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Khoury’s unflinching faith is something that
more Christians may have to summon – not
only here in the Holy Land but across the entire
Middle East. Two thousand years after the birth
of Jesus, Christianity is under assault more than
at any time in the past century, prompting some
to speculate that one of the world’s three great
religions could vanish entirely from the region
within a generation or two.
From Iraq, which has lost at least half of its
Christians over the past decade, to Egypt, which
saw the worst spate of anti-Christian violence in
700 years this summer, to Syria, where jihadists
are killing Christians and burying them in mass
graves, the followers of Jesus face violence and
vitriol as well as declining churches and ecumenical divides. Christians now make up only
5 percent of the population of the Middle East,
down from 20 percent a century ago. Many
Arab Christians are upset that the West hasn’t
done more to help.
Though many Muslims grew up with Christian friends and colleagues, powerful political
and social forces have made such coexistence
more difficult. As political Islam gains support,
Christians can no longer find refuge in a shared
Arab identity with their Muslim neighbors, but
are instead increasingly marooned by an emphasis on religious identity. Calls for citizenship
with equal rights are punctuated with stories of
Islamist extremists demanding that Christians
convert to Islam or pay an exorbitant tax. And
many Muslims are facing persecution themselves as the Arab upheavals of 2011 continue to
ripple across the region and nations try to find
an equilibrium between freedom and stability.
“Whatever happens, it is going to be very
difficult to put it back together again,” says
Fiona McCallum, a scholar of Middle Eastern
Christians at the University of St Andrews in
Scotland.
To be sure, Christians have confronted difficult times before, from the killing of Jesus’ immediate followers to the Mamluk oppression of
Christians beginning in the 13th century to the
rise of Islamist militant activity in Egypt in the
1970s. Warriors who came in the name of Christ
have been responsible for egregious interreligious violence as well, such as during the First
Crusade in 1099, when Christians took over
Jerusalem and massacred nearly all the city’s
residents.
Whether today proves to be yet another ebb
in the flow of Christian history or something
more fundamental remains uncertain. But what
is evident is that both Muslims and Christians,
as well as the region’s other minorities, are
likely to be significantly affected by a continued
deterioration.
Christians have traditionally run some of the
region’s top schools, been active members of
the merchant class, and brought a moderating
influence to society and politics. That has led
not only Christians and human rights activists
28

CHRISTIANS NOW MAKE UP
ONLY 5 PERCENT OF
THE POPULATION OF THE
MIDDLE EAST, DOWN FROM

20 PERCENT
A CENTURY AGO.

to lobby for the preservation of these communities, but some Muslim leaders as well.
“The protection of the rights of Christians is
a duty rather than a favor,” declared Jordan’s
King Abdullah in September, speaking to delegates at a palace-sponsored conference on Arab
Christian persecution. “Christians have always
played a key role in building our societies and
defending our nations.”
As an evening breeze sweeps across the Jordanian
capital of Amman, dozens of Iraqi refugees file
out of the Jesuit Fathers church, touching or
kissing the cross on their way out.
Among them is Mofed, an Arab Christian
who recently fled the turmoil in his native
country. A year ago, Mofed (who, like other
refugees, would only give his first name out of
fear of retribution) was running a photo shop in
Baghdad. Then one day several men came into
his store and gave him three options: become
Muslim; pay a $70,000 per capita tax (jizya)
levied on non-Muslims; or be killed, along with
his family.
“You pay, or get killed,” says his wife, Nuhad.
“There is no in between. If you say, ‘OK, I’ll become Muslim,’ there is no problem. That is their
aim, to get you to change your religion, to be
Muslim.”
Mofed and Nuhad decided to exercise a
fourth option: flee their homeland, bringing
their three children along with them. Their decision is emblematic of what an estimated half
million Christians have done since the US-led
invasion of Iraq in 2003 and the subsequent
brutal civil war there. During that time, Muslim
extremists have attacked more than 60 Christian churches across the country. This includes
the 2010 Al Qaeda-linked strike on a mass at
Our Lady of Salvation Church that killed 58
worshipers.
The proliferation of jihadist groups after the
fall of Saddam Hussein, coupled with the rise of
political Islam, has made an already tense environment even more unbearable for the country’s Christian community, which has been part
of Iraqi society for more than 1,900 years. While
many Muslims have fled the turmoil in Iraq as
well, Christians have been disproportionately
represented, in part because of their above-average means: Four years into the war, Christians
– who made up 5 percent of the population in
prewar Iraq – accounted for 15 to 18 percent of
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registered Iraqi refugees in neighboring countries, according to the International Red Cross.
Today, fewer than 500,000 Christians remain in
Iraq from a prewar population of 1 million to
1.4 million.
Christians in Syria worry that the same thing
could happen in their country, where civil war
has led to a rise in militant groups, some affiliated with Al Qaeda. Many worshipers who once
prided themselves on being part of one of the
safest Christian communities in the Middle East
now face kidnapping or death. Muslim militants
are targeting Christian businesses as well. In recent months, jihadists have carried out assaults
on the town of Maaloula, where many residents
still speak Aramaic, the language of Jesus.
Athraa, a young Syrian mother, fled her village on the Syrian-Iraqi border with her husband and two boys to escape the dangers.
“We are expecting what has happened in Iraq
to happen in Syria as well,” she says, speaking
in her modest Amman apartment, where suitcases teeter atop a run-down armoire.
Before the uprising broke out in March 2011,
experts estimated that Christians represented
5 to 8 percent of Syria’s 22 million people. The
Syrian patriarch of the Melkite Greek Catholic Church recently suggested that as many as
450,000 of the 2 million Syrian refugees today
are Christians, though such figures vary widely
and are difficult to confirm.
While Iraq and Syria have seen perhaps the
worst widespread violence against Christians,
some of the most concentrated anti-Christian
attacks this year have taken place in Egypt.
+NEXT PAGE
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‘We are expecting what
has happened in Iraq to
happen in Syria....’
– Athraa, a young mother who recently fled with her
husband and two boys from Syria to Jordan,
referring to violence against Christians

C MUHAMMAD HAMED/REUTERS

That’s of particular concern to Christians elsewhere in the region because Egypt’s Christian
population, at about 9 million, forms the largest
Christian contingent anywhere in the Middle
East. The church’s demise there would be especially demoralizing.
Egypt’s Christians, which make up about 10
percent of the population, face harsh restrictions on building or renovating churches, and
say they often face discrimination in schools
and the workplace. Violent attacks on Christians and their houses of worship rose in the
final years of the rule of Hosni Mubarak, who
was ousted in the January 2011 uprising.
As Islamists expanded their power after his
fall, many Christians said the threat and attacks
multiplied, particularly in the wake of Mohamed
Morsi’s election as president. But the violence
didn’t diminish once Mr. Morsi and the Muslim
Brotherhood were removed from power this
summer by the military. Many Islamists blamed
Christians for supporting the coup, and angry
Morsi supporters attacked dozens of churches
across Egypt in August.
Samuel Tadros, author of “Motherland Lost:
The Egyptian and Coptic Quest for Modernity,”
called it the worst spate of violence for Egypt’s
Copts since the 14th century.
It’s not just Christians who are concerned.
Sheikh Ali Gomaa, grand mufti emeritus of

An Iraqi Christian attends mass at the Chaldean Catholic Church in Amman, Jordan. As many as a half million
Christians have fled Iraq in the past decade, as they have become the target of violence and discrimination by
Islamists amid continuing sectarian strife.

Egypt and one of four senior Muslim scholars to
attend the Arab Christian conference in Amman
this fall, condemned the attacks, church torchings, and humiliation of Christians in Egypt.
“This is a huge violation not only on the
humanitarian level but on the Islamic level as
well,” he said. “It is incumbent upon us to eliminate this bitterness and tension, which is victimizing our brethren in Egypt.”
Elsewhere in the Middle East, the situation is
calmer but still difficult for many Christians. In
Jordan, Christians make up 3 to 4 percent of the
country’s 6.3 million citizens but have a parliamentary quota of 6 percent and a government
that promotes interfaith dialogue. In Lebanon,
the Christian population remains the region’s
largest bloc in terms of percentage, with about
36 percent, and Christians are guaranteed half
the seats in parliament by law.
In Gaza, fewer than 2,000 Christians remain.
Muslim militants have bombed churches, killed
prominent Christians, and forced others to convert to Islam. In the West Bank, Arab Christians
are better off than many in parts of the region,
but only an estimated 50,000 live there – about
2 percent of the population, down from 10 per-

cent in 1920. Much of that change, however, is
due to faster Muslim growth rather than an actual decrease in Christian totals.
One exception to the decline is Israel, where
the Christian population has grown nearly fivefold, to 158,000, since the country’s founding
in 1948. Even so, their share of the population
has dropped from about 3 percent to 2 percent,
and critics note that Palestinian Christian families who fled or were forced out just prior to
Israel’s founding gave the country an artificially
low baseline. Much of the increase was due to
the immigration of Christians from the former
+NEXT PAGE

FEWER THAN 500,000
CHRISTIANS REMAIN IN
IRAQ FROM A PREWAR
POPULATION OF

1 MILLION TO
1.4 MILLION.
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Soviet Union, under Israel’s expanded law of
return, which welcomes those with a Jewish
mother or maternal grandmother.
But there are also strong communities of Israeli Arab Christians – though they are not without their challenges. In Nazareth, for example,
Islamists sought to build a mosque blocking the
Church of the Annunciation. When thwarted
by Israel, the Islamists settled for a banner
proclaiming the Quranic verse: “And whoever
seeks a religion other than Islam, it will never
be accepted of him, and in the hereafter he will
be one of the losers.”
Michael Oren, who recently stepped down
as Israel’s ambassador to the United States, acknowledges that there is discrimination against
Christians in Israel but says it’s personal rather
than official. “Compared to what’s going on in
our region, this is an oasis for Christians,” says
Mr. Oren. “The Middle East is hemorrhaging
Christians, and no one is doing much about it.”

Dr. Roggema sees three major differences
between the problems Christians face today
and those of the past: jihadist groups have access to arms on a scale unknown in history; propaganda can be more easily spread than ever
before; and because of Western involvement in
the Middle East, local Christian communities
are more easily accused of being loyal to the
West rather than to their own society.
“It is a gross historical and logical error to
claim that being Christian equals being proWestern, but it makes it easy for jihadists to accuse Middle Eastern Christians of not belonging
to their own lands,” she says.

AS MANY AS 450,000
OF THE 2 MILLION
REFUGEES FLEEING SYRIA
TODAY ARE CHRISTIANS.

Still, despite all the problems, this is not
the darkest moment in history for
Christians in the Middle East. Barbara Roggema, a scholar of ChristianMuslim relations at King’s College
London, notes that there have been
many cycles of Christian persecution
and prosperity over the centuries.
Under Islamic rulers such as the
Mamluk sultanate of Egypt from
1250 to 1517, Christians – particularly those who had held government
posts – were victimized by violence
and discrimination. The subsequent
Ottoman Empire granted Christians
more autonomy and allowed them to
flourish in many areas, though there
were horrific exceptions such as the
1915 Armenian genocide that left at
least 1 million dead.
Arab Christians played a key role
in the Nahda, or Arab renaissance, of
the 19th century, helping to propel the
Middle East forward after centuries
of deterioration under the Ottomans.
Christians at the time embraced the
idea of an Arab identity that was
based on shared language and culture rather than religion, spearheadALI JAREKJI/REUTERS
ing new schools and distinguishing
Two Muslim women pass by Bethlehem’s Christmas tree in Manger Square (top). The shrinking percentage of Christians in
themselves in literary circles. They
Bethlehem leaves a higher proportion of Muslims to celebrate the traditional tree lighting ceremony alongside their Christian
also were highly successful traders.
neighbors. Iraqi boys pray for peace in Iraq and Syria during mass at the Chaldean Catholic Church in Amman, Jordan (above).
But European colonialism complicated the dynamic, with some Muslims resenting what they saw as Westerners’ Nasief Awwad was only 7 years old when his
Today, Mr. Awwad is the head of a major
preferential treatment of Christians. This fueled mother died, so his father – a Muslim laborer highway construction firm and serves on many
distrust and a perception that Christians are a – decided to enroll him at a Mennonite-run local boards. At one point, he offered as many
Western import rather than an indigenous peo- boarding school in the West Bank city of He- as 20 university scholarships annually for outple – a stereotype that Arab Christians are still bron. Later he transferred to the Hope Second- standing students. He credits his Christian
fighting today. The suspicions have only been ary School near Bethlehem, thus receiving not schooling as a foundation stone of his success
exacerbated since the 2011 uprisings erupted only the majority of his education but also much and says he enjoys correcting misconceptions
across the Arab world.
of his parenting from Christians.
+NEXT PAGE
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‘You pay, or get killed.
There is no in between.
If you say, “OK, I’ll become
Muslim,” there is no
problem. That is their aim,
to get you to change your
religion, to be Muslim.’
– Nuhad, who fled Iraq with her husband, Mofed (both
pictured above), and their three children

about Christianity among his fellow Muslims.
“I appreciate all my life ... the help that I was
given, the education that I got from the Mennonite school, from the Mennonite family – teachers and [the sponsors abroad] who paid for my
education,” says Awwad, who sent all four of
his children to the Quaker-run Friends School
in Ramallah. “I don’t forget it.”

The dividends of Awwad’s Christian education underscore why many say it’s important to
maintain Christian communities in the Middle
East. They see the quality of their schools; their
contributions as entrepreneurs, merchants, and
as overwhelmingly middle- or upper-class consumers; and the religious plurality they inevitably bring as essential and enriching to Arab
society. Now, as their communities shrink or
become increasingly marginalized, a key question is whether such positive influences will
also dwindle.
In a way, the West Bank gives some sense
of what other Arab societies might look like if
Christian emigration continues. In Bethlehem,
for example, Christian business owners once
made up about a third of the stone and marble
industry, while today they account for only 2
percent, says economist Samir Hazboun, who
chairs the Bethlehem Chamber of Commerce.
In the textile industry, they once owned about
80 percent of businesses, but the vast majority
of those have closed.
They are doing better in the tourism industry. Today, 40 of Bethlehem’s 43 hotels are
owned by Christians, although they are rarely
full, and many souvenir shop owners also say
they’re struggling. The economic challenges,
often blamed on the Israeli occupation, have
caused many Christians – as well as Muslims
– to leave.
Some say the high quality of education offered by Christian schools unwittingly contributed to the Christian exodus – and with it the
loss of an educated elite.
“The Christian schools that helped to educate Christians in the Gaza Strip and in the
West Bank indirectly, without intending to do
it, have encouraged the diaspora of the Christians ... and they did that through giving quality education to Christians,” says Alex Awad of
the Bethlehem Bible College, citing the broader
horizons, European languages, and cultural
familiarity that helped them to fit into Western
societies. “It was a blessing to these individuals,
but it hurt the community as a whole.”
But those Christians who are left are active
in society. According to the Lutheran-based
Diyar Consortium in Bethlehem, nearly half of
Palestinian civil institutions are Christian, and
Christian institutions (including churches) are
one of the largest employers after the Palestinian Authority, providing jobs for 22,000 Christians and Muslims.
“You will see that Christians have very important organizations, foundations, schools,
hospitals. They lead very important and prosperous development in the city,” says Mayor
Vera Baboun, who says she and her fellow
Christians also retain significant influence in
the Palestinian Authority, with some serving as
ambassadors and government ministers. “We
are part and parcel of the decisionmaking process in Palestine.”
To the extent such interactions are lost – or

minimized by the persecution, segregation, or
absence of Christians – experts believe it will
be detrimental to society. “The narrowing of
beliefs is already happening,” says Nina Shea,
coauthor of “Persecuted: The Global Assault
on Christians.” “There’s intolerance toward the
religious ‘other’ and that will continue.... Even
when all the non-Muslims have been driven
out, this drive for conformity will continue, and
sects will turn on each other.”
Amid all the persecution and violence, many Christians in the Middle East are able to survive by
holding to two things – their faith and their fellowship with other Christians. Hany Sedhom,
for one, has felt the support in concrete ways.
In late September, Mr. Sedhom, a husky,
middle-aged Christian from the Egyptian city of
Minya, was kidnapped, beaten, deprived of food
and water, and threatened with death while the
abductors urged his family to raise £300,000
(Egyptian; US$43,000) as a ransom. With the
help of church members and Christian friends,
his family was able to pay.
“The church acted as the body of Jesus.
They were all praying for me,” says Sedhom,
recounting how, when he returned home after
two harrowing days, members of his church
and a religious organization he belongs to were
waiting at his house with his family to welcome
him. “These were the two things that made me
survive – the hand of God and the church.”
Sedhom is one of more than 80 Christians
who have been kidnapped in the city of Minya
alone since the 2011 uprising, with dozens tar-

CHRISTIANS, WHO ONCE
MADE UP 80 PERCENT
OF THE POPULATION
OF BETHLEHEM, NOW
REPRESENT 20 TO 25

PERCENT.

geted elsewhere in Egypt. They are kidnapped
not for religious reasons, but because they are
in a weaker societal position as a minority.
They do not have families who retaliate like
many Muslims do. And their close communities mean kidnappers expect they can raise
large ransoms.
Other communities have seen more overt attacks on their faith, such as the St. Mina Church
in Imbaba, which was one of the first to be attacked after Mr. Mubarak’s ouster. But even
here, church leaders urge congregants to deal
with the threat by, in effect, turning the other
cheek.
Head priest Abanoub Gad opens a worn
Bible, some passages highlighted in bright
+NEXT PAGE
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pink, to Matthew 5:44, where Jesus told his disciples, “Love your enemies and pray for those
who persecute you.” Father Gad encourages his
congregation to practice that teaching in their
own lives and reminds them of the good relations they enjoyed with their Muslim neighbors
and friends for decades, to emphasize that the
extremists who attack churches do not represent the majority. While some clerics instructed
Muslims not to offer greetings to Christians for
Christian holidays, Gad says he told his congregation: “Go celebrate their feasts with them.”
Many Christians believe that the centrality
of forgiveness in Jesus’ teachings could, in fact,
play a vital role in helping to reduce sectarian
violence across the Middle East.
“Christianity can bring a role model, a
founder – Jesus, and his immediate disciples
– who were not warriors, who were not trying
to establish political power,” says Paul Wright,
an ordained Baptist minister, biblical scholar,

AUTHOR SAMUEL TADROS
CALLS THE CURRENT SPATE
OF VIOLENCE AGAINST
CHRISTIANS IN EGYPT THE
WORST SINCE THE 14TH

CENTURY.

and president of Jerusalem University
College.
Khoury, from the First Baptist Church
in Bethlehem, would certainly echo that
sentiment. He encourages his flock to
smile at the Israeli soldiers who staff
the checkpoints around Bethlehem and
speak kindly to them.
“I think the whole world is hungering and thirsting for someone to love
them,” especially in the Middle East,
ANN HERMES/STAFF/FILE
says Khoury. “Whatever it is, accept it,
Egypt’s Coptic Christians, some of whom are shown here
pray for them, forgive them, don’t hold
praying (above), have suffered widespread violence since
anything in your heart against them.”
Hosni Mubarak’s overthrow in 2011. Egyptian Christian
Ultimately, many argue, that is the
villagers clean up the damaged chapel of an ancient
kind of faith lived that will keep Chrismonastery that was looted and burned by Islamists in Dalga,
Egypt (below).
tianity vibrant in the Holy Land and beyond. It is an approach that hinges more
on the quality and fidelity of their faith
than on the number of adherents – not unlike we have an understanding of God through Jesus
the early Christians who started out as a tiny, Christ that can bless the rest of the population
persecuted minority 2,000 years ago.
and help the Arab world with the struggles that
“Unless [Christians] have ... spiritual and they are having.”
moral incentives, then whether they stay here or
not, it doesn’t make a difference,” says Profes- C Correspondent Kristen Chick contributed to
sor Awad of Bethlehem Bible College. “I think this report from Cairo and Minya, Egypt.
ROGER ANIS/EL SHOROUK NEWSPAPER/AP
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KHIRBET QEIYAFA, ISRAEL

he workday is just beginning in Jerusalem, 20 miles to the northeast
over folded ridges and misty valleys, but the sound of clinking trowels and creaking wheelbarrows has
been echoing across this hillside since dawn.
Dust billows up in the morning sun as a worker
sweeps away a section of the excavation, where
Hebrew mingles with American accents and
yarmulkes with wide-brimmed hats.
Clad in soggy T-shirts, the crew sifts through
the ruins of a city that some archaeologists believe was part of the biblical realm of King David
3,000 years ago. At 8:30 a.m., Yosef Garfinkel,
the codirector of the dig, arrives to survey the
project, one of the most prominent and politically sensitive in a country rife with historical
excavations.
He grabs diagrams and maps from a trailer
and barely settles in under a canopy when a
coin specialist, Yoav Farhi, approaches him expectantly. Mr. Farhi extracts a tiny white envelope from his pocket and, with dirt-encrusted
fingers, pries open the stiff paper to reveal the
treasure inside – a coin from the era of Alexander the Great, imprinted with the visage of the
Greek goddess Athena.
“This is the dollar of the ancient world,”
A student from Hebrew University sweeps a section
of an archaeological dig at Khirbet Qeiyafa, Israel
(left). The dig has yielded evidence that some say
supports accounts in the Bible (above, right) of a
significant Judean kingdom at the time of King David,
though other archaeologists strongly disagree.

MELANIE STETSON FREEMAN/STAFF

ARCHAEOLOGISTS IN ISRAEL
TUSSLE OVER WHETHER NEW
DISCOVERIES PROVE OR DISPROVE
THE BIBLICAL RECORD.
Farhi tells a visitor. “Mid-1st century BC.”
Mr. Garfinkel, a professor at The Hebrew
University of Jerusalem, examines the coin,
the size of a thick quarter. He smiles. Each discovery delights Garfinkel, but it is more than
ancient currency that has drawn the world’s
attention to this serene hilltop overlooking Israel’s Valley of Elah, where David felled Goliath
with a sling.
Instead, it is what Khirbet Qeiyafa has revealed about David’s reign, about the emergence of ancient Israel, and, by extension, about
the historical accuracy of the Bible itself.
For the past 20 years, a battle has been
waged with spades and scientific tracts over

just how mighty David and the Israelites were.
A string of archaeologists and Bible scholars,
building on critical scholarship from the 1970s
and ’80s, has argued that David and his son Solomon were the product of a literary tradition
that at best exaggerated their rule and perhaps
fabricated their existence altogether.
For some, the finds at Qeiyafa have tilted
the evidence against such skeptical views of
the Bible. Garfinkel says his work here bolsters
the argument for a regional government at the
time of David – with fortified cities, central taxation, international trade, and distinct religious
traditions in the Judean hills. He says it refutes
the portrayal by other scholars of an agrarian
society in which David was nothing more than
a “Bedouin sheikh in a tent.”
“Before us, there was no evidence of a kingdom of Judah in the 10th century [BC],” says
Garfinkel. “And we have changed the picture.”
But critics question his methods on the
ground and his interpretations in scholarly
journals.
The dispute transcends the simple meaning
of ancient inscriptions found at Qeiyafa, or the
accuracy of carbon-dating tests on olive pits. It
highlights the whole dynamic between archaeology and the Bible – whether science can, in
fact, help authenticate the Scriptures.
“If you are in the trenches of what’s going on
today, the battle for Qeiyafa looks very important,” says Israel Finkelstein, an archaeologist
at Tel Aviv University and one of Garfinkel’s
most prominent critics. “But if you are zooming
out, you see that all this is another phase in a
very long battle for the question of the historic+ KHIRBET QEIYAFA CONTINUES ON PAGE 29
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AS A NEXUS OF RELIGIONS, AND ARCHAEOLOGY, JERUSALEM INSPIRES INTENSE
FIGHTS OVER MOVING EVEN A SINGLE ‘GRAIN OF DIRT.’

In Jerusalem, the politics
of digging up the past

JERUSALEM – As the heart of Judaism,
the setting of Jesus’ crucifixion and
resurrection, and the third holiest
site in Islam, Jerusalem is home to
many colliding interests – including anything involving dirt.
While the debate over the extent
of King David’s realm has focused
heavily on Khirbet Qeiyafa to the
southwest, archaeological work
in Jerusalem also offers evidence
about David and the biblical record – but in an even more fraught
environment. Gabriel Barkay, who
has worked as an archaeologist in
the city for decades, says that even
moving a single “grain of dirt from
one place to another is political.”
“It is a boiling caldron, the stew
of which is stirred up by so many
spoons,” says Dr. Barkay. He cites
the Chief Rabbinate of Israel (the
supreme spiritual authority for
Jewish people in the country),
the Greek Orthodox Patriarchate,
CHRISTA CASE BRYANT/THE CHRISTIAN SCIENCE MONITOR
UNESCO, the city of Jerusalem,
The City of David, an archaeological and tourist site outside Jerusalem’s Old City
the Israeli Antiquities Authority,
walls, has signs with Bible quotes intended to explain its relevance to biblical times.
the Ministry of Foreign Affairs, the
Ministry of Religious Affairs, and vital to Jewish history, and the both sides to prove their narrative
the Vatican.
project expanded beyond what is more true than others and to jus“The Temple Mount is the soul, Israeli authorities were expecting. tify facts on the ground.”
heart, and spirit of Jewish history Five years later, Barkay managed
One site that embodies many of
... [and of events] in Islamic peri- to reclaim it and established the the political sensitivities lies just
ods, also in medieval periods, and Temple Mount Sifting Project to over the towering Old City wall that
up to our day,” says Barkay. “It is find artifacts among the rubble.
encompasses the Temple Mount.
a focal point in the understandPalestinian leaders have in- Here, along a narrow ridge, some
ing of what goes on here. And the creasingly refrained from acknowl- archaeologists believe King David
Temple Mount is a black hole in edging the existence of a Jewish established a smaller Jerusalem as
the archaeology
the capital of ancient Israel.
of Jerusalem. It
Until relatively recently, few
‘You have a huge misuse of
was never, ever
Jews
dared to come to the area, a
archaeology by both sides to
excavated.”
predominately Arab neighborhood
prove their narrative is more true known as Silwan. But in 1986, an
So it’s perhaps not surorganization called the Ir David
than others and to justify facts
prising that he
Foundation began a make-over and
on the ground.’
fought a pro created the City of David archaeo– Eric Meyers, biblical archaeologist, Duke University
longed battle
logical park, which today attracts
to reclaim hunhalf a million visitors a year.
dreds of truckloads of dirt that he temple in Jerusalem – and some
As harp music filters through
calls “saturated with the history of outright deny it. Meanwhile, those the air, visitors meander past the
Jerusalem.” In 1999, Palestinians seeking to shore up the Jewish na- foundation of a large building that
began removing the material from tion’s ties to the city have largely archaeologist Eilat Mazar claims is
the Muslim-controlled Temple ignored the legacy of centuries of David’s palace – another piece of
Mount, or Haram al-Sharif, and Muslim presence as well as that supporting evidence for a regional
dumping it in the Kidron Valley at of early ethnic groups such as the kingdom with a powerful central
night.
Canaanites, believed by some to be authority (though others refute
The Palestinians said they were the ancestors of Palestinians.
this). Thus the City of David resimply trying to build an emer“The stakes, in political terms, inforces the idea that Jews have a
gency exit at a mosque. But the are very high,” says Eric Meyers, 3,000-year-old connection to their
dirt included material that archae- a religion professor at Duke Uni- “eternal and undivided capital,”
ologists determined was from the versity in Durham, N.C. “You have including East Jerusalem, which
First and Second Temple periods, a huge misuse of archaeology by Israel recaptured in the 1967 war
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with its Arab neighbors.
“I think it’s quite obvious that
the government and the Israeli
people should want the archaeology to be discovered, especially ...
in the City of David, which is the
heart of the Jewish story, where everything really started,” says Oriya
Dasberg of Ir David. “This is the
way to tell the story of the nation.”
Arabs living in the area, however, have become virtually encircled by the maze of paths,
projects, and underground tunnels
that cater largely to Jews. So Ir
David, which also promotes Jewish
settlement in predominantly Arab
neighborhoods of East Jerusalem,
has drawn criticism for politicizing
archaeology and minimizing Palestinian claims to the city as the capital of a future Palestinian state.
“They have a political agenda,
so what?” says Barkay, whose
Temple Mount Sifting Project is
also funded by Ir David, noting
that the group has never told him
what to find or report.
But some see the intense focus
on the past as detracting from the
present – part of a broader misuse
of archaeology, whether for political or cultural ends, or as a prop
for religious faith.
“When people see this place as
the City of David and not as Silwan, they’re deleting the present,”
says Yonathan Mizrachi, founder
of Emek Shaveh, a nonprofit that
gives alternative archaeological
tours of the area. If the tourism
is an attempt to legitimize Jewish
settlement in a sensitive area of
East Jerusalem, in part by establishing a historical link, it is unnecessary, he says.
“I don’t think we need archaeology to legitimize Israel, or the need
of Israel,” says Mr. Mizrachi. “You
don’t need to find David’s palace or
city, or Solomon’s temple, to legitimize our rights here.”
“I think people are putting too
much on the shoulders of archaeology,” he adds – in religion as well
as politics. “Science should try to
provide answers, but it can’t provide the answers to all our questions, and it should not replace
religion.... You don’t need physical
proof for your beliefs.”
– Christa Case Bryant / Staff writer

than in the Middle East.
Indeed, in a land where the theme of building
a nation in the face of hostile neighbors is every
much a part of the modern narrative as the biblical one, the debate over Qeiyafa and other digs
around Israel reverberates well beyond the field
of archaeology.
With each flick of a shovel, with each discovery
of an ancient gate, with each sensational TV documentary, new claims and counterclaims are made
+ KHIRBET QEIYAFA CONTINUES NEXT PAGE
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ity of the biblical text, for understanding the nature
of the Bible, for understanding the cultural meaning of the Bible.”
The dispute is exacerbated by the imprecision
of archaeology, a discipline that is as much art as
science. What ancient potsherds reveal about the
past is subject to interpretation, which is shaped
by prevailing cultural views, history, religion, and
politics. And perhaps nowhere in the world is the
nexus of religion and politics more combustible
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‘BEFORE US, THERE WAS NO EVIDENCE OF A KINGDOM OF
JUDAH IN THE 10TH CENTURY [BC].
AND WE HAVE CHANGED THE PICTURE.’
– Yosef Garfinkel, archaeologist, The Hebrew University of Jerusalem

+ KHIRBET QEIYAFA FROM PREVIOUS PAGE
that inflame modern politics and raise an ageold question: Can science ultimately prove – or
disprove – the Word that the Psalmist wrote is
forever “settled in heaven?”
Israel Finkelstein’s life arc shares a certain symmetry with that of Israel: He was born in 1949, one
year after the founding of the country and the
same year an armistice ended Israel’s war of independence with its Arab adversaries.
The young Finkelstein grew up just east of
Tel Aviv, and by age 13 he had acquired such
a curiosity about archaeology that one weekend he and his friends rode their bikes out to
the site of Tel Afek, an excavation close to the
Jordanian-held lines. His risky expedition drew
such a stern reprimand from his father, he wrote
years later, that it made him regret for a time his
interest in history.
But as both Israels came of age, the adolescent state won the 1967 war with its Arab neighbors in less than a week, in effect pushing the
boundary of exploration to the Jordan River.
That opened the way for a new generation of
Israeli archaeologists to dig into the history of
ancient Israel for the first time.
Suddenly, the sojourns of Abraham, the kingdom of Saul, the escapades of David – all were
encapsulated in a theater of history that their
descendants rushed in to explore. Many hoped
to find archaeological evidence that would support the biblical narrative, and solidify the modern state’s claims to the land.
True, the Zionist movement that spear30

headed Israel’s establishment was largely
secular. But it also drew heavily on the Bible.
Founding father David Ben-Gurion pushed
aside the image of bespectacled Jews poring
over rabbinical teachings and championed instead the brawny heroes of the Bible, who overcame insurmountable odds to conquer Israel’s
enemies. These included David and Solomon,
who, according to the Bible, joined the tribes of
Israel and Judah into a kingdom known as the
United Monarchy.
“For Ben-Gurion, the image of a great United
Monarchy with territorial expansion ... establishing a nation, establishing a big administration with monumental architecture – this was an
image that played back and forth, between that
David and this David, between King David and
David Ben-Gurion, in a way,” says Finkelstein.
Finkelstein himself chose early on to dig at
Shiloh, the ancient capital of Israel for more
than 300 years before the Hebrew people built
a temple in Jerusalem and enshrined it as the
heart of their nation and religion. But as he
spent the next 20 years exploring the mountainous lands of the West Bank with modern
archaeological tools and methods, he began
questioning the accepted practices and conclusions of earlier years that had been used to validate biblical stories.
Two of the most prominent proponents of
these theories were William Albright, a devout son of American missionaries, and Yigael
Yadin, a former Israeli military chief of staff
who became one of the country’s most lionized archaeologists. Albright sought to illumine
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the Bible with his finds in the Holy Land, while
Yadin shored up Israel’s nationalist narrative
with what he believed was irrefutable proof
of the mighty kingdom that prospered under
David’s son Solomon. In Megiddo, Hazor, and
Gezer, a trio of cities mentioned by the Bible
as Solomon’s chief building sites apart from Jerusalem, Yadin uncovered monumental gates
whose similar styles indicated a common architect. He also found two palaces at Megiddo,
which he dated to the same era.
But after the 1967 war, criticism began building of the validity of both biblical and archaeological explanations of ancient Israel. In the
1990s, historians and biblical scholars – concentrated mainly in Copenhagen, Denmark, and
Sheffield, England – launched a frontal attack
on the Bible as a legitimate historical source.
This coincided with Finkelstein’s growing conviction that his field had long espoused biblical
narratives too indiscriminately, particularly in
regard to the era of David and Solomon.
In 1996, he upended the United Monarchy theory with an article in Levant, a British
scholarly journal, which argued that the dating method that had been used so far, known
as “high chronology,” was off by close to a
century.
“The biggest question is who and what was
Solomon – just a little tribal leader, or a king
who had a kingdom and built enormous structures?” says Hershel Shanks, founder and editor of Biblical Archaeology Review, who has
challenged Finkelstein’s conclusions. Assign+ KHIRBET QEIYAFA CONTINUES NEXT PAGE

ing key discoveries to a later period undermined the most compelling proof that Solomon
was a notable potentate, since he would have
lived before the time of the gates unearthed at
Megiddo, Hazor, and Gezer. The result is that
“you no longer have any evidence of Solomon,”
says Mr. Shanks. “What you thought was a
kingdom of considerable importance has now
disappeared.”
But in the nearly two decades since Finkelstein introduced his “low chronology” theory
(lowering the start of the period from 1000 BC
to 920 BC), research has narrowed the gap between the two schools to 30 to 40 years. Thus
supporters of the more traditional timeline feel
reinforced by the findings being uncovered at
Qeiyafa. “I think the tide is against Finkelstein’s
low chronology,” says Shanks.
In Israel, nothing from the United Monarchy period
has yet been found that is as grand and definitive as the towering pyramids of Egypt, or the
nearly intact tomb of King Tutankhamen, with
its golden burial mask and sarcophagus. And
apart from the Bible, there is only one mention of Israel prior to the 9th century BC – the
Merneptah Stele, an inscription from about
1205 BC, which was unearthed in Egypt.
That has given rise to difficult questions. If
Israel was such a mighty kingdom under David
and Solomon, why didn’t other regional leaders

mention them? And why was the archaeological
footprint of Jerusalem, its capital, so small?
Spades alone haven’t been able to answer
the questions. “Archaeology is mute,” says Amihai Mazar, professor emeritus of archaeology
and biblical history at Hebrew University.
But archaeologists are not. To a certain extent, they are storytellers, who fill in the gaps
with interpretation. Many are trained in additional fields, such as history, ancient languages,
or religious studies, that allow them to explore
and hypothesize well beyond the bounds of artifacts and methodical measurements.
That’s especially true of the early United
Monarchy period, before there were coins or
seals with people’s names on them that could
be used to verify dates, says Eric Meyers, a religion professor and biblical archaeologist at
Duke University in Durham, N.C. “There is always an interpretive jump that is made by individuals, and you have to be wary of who’s doing
it and what they’re doing with it.”
To be sure, archaeologists working in Israel
have developed sophisticated techniques for
piecing together ancient history, such as dating certain layers based on pottery shards or on
events such as a catastrophic fire.
Picking apart the layers and cataloging the
finds is a painstaking process – and carries a
note of finality. Once the wheelbarrows of dusty
brushes and trowels, the tent stakes and faded

canopies have been carted away, and the boxes
of discoveries carefully cataloged, there is little recourse if other archaeologists or experts
question the findings.
“In experimental science, usually there is
a way to rehearse the experiment, to redo it,
to rerun it,” says Finkelstein. “In archaeology
there is no rerun because we destroy our own
experiment.”
One improvement in recent decades is
more-precise carbon dating, which calculates
the age of organic matter based on the extent
of radioactive decay. But the accuracy of such
techniques is still only good to within about 30
years – similar to the gap that remains between
Finkelstein’s low chronology and the more conservative high chronology.
“The debate around radiocarbon dating,
after we invested a lot of money and effort in
[it], is whether ... it is refined enough to really
resolve such a problem,” says Dr. Mazar of Hebrew University, who is widely respected by archaeologists on both sides of the debate. “And
that’s a big question.”
So even after all the painstaking spade work,
after all the precise measurements and GPS
calibrations, archaeologists are left with only a
partial narrative. How they fill in the rest of the
story about people who trod the ground here
3,000 years ago is where the interpretation –
+ KHIRBET QEIYAFA CONTINUES NEXT PAGE

IF ‘YOU ARE ZOOMING OUT, YOU SEE THAT ALL THIS IS ANOTHER PHASE IN A VERY LONG BATTLE FOR THE QUESTION
OF THE HISTORICITY OF THE BIBLICAL TEXT, FOR UNDERSTANDING THE NATURE OF THE BIBLE, FOR UNDERSTANDING
THE CULTURAL MEANING OF THE BIBLE.’
– Israel Finkelstein, archaeologist, Tel Aviv University
COURTESY OF ISRAEL FINKELSTEIN
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and controversy – comes in.
“Good scholars, honest scholars,
will continue to differ about the interpretations of archaeological remains
simply because archaeology is not a
science, it is an art,” William Dever,
a biblical archaeologist, once wrote.
“And sometimes it is not even a very
good art.”

accounted for 2 to 3 percent of all
animal bones discovered, while in
Philistine cities, such as Gath, it was
as high as 15 to 20 percent, he says.
In Qeiyafa, not a single pig bone has
been found among the thousands of
skeletal remains excavated, suggesting a custom of not eating pork.
Likewise, Garfinkel’s team didn’t
find any cultic figurines in more than
60 rooms. “We don’t have any naked
The dig at Qeiyafa is not likely to be misladies,” he says, drawing a contrast
taken for an “Indiana Jones” movie.
with Canaanite or Philistine cultural
There’s no one strutting around with
practices. But he did find a model
swagger and derring-do. No one is
of a shrine reflecting a new type of
carrying a curled-up bullwhip on the
architecture, which he says closely
hip, though codirector Saar Ganor
matches detailed technical descripdoes have a pistol tucked in his
tions of Solomon’s temple in the
pants. Instead, the scientists and volBible.
unteers from Israel and the United
While all this may sound convincStates, trowels, brushes, and shoving to the average person, it doesn’t
els in hand, toil patiently among the
to Finkelstein. In 2012, he and a colancient walls on the last days of an
league from Tel Aviv University, Alexcavation that began in 2007.
exander Fantalkin, wrote an article
And then there’s Garfinkel, pasthat rebutted Garfinkel’s assertions
EVAN BRYANT
sionate but unassuming, moving
point by point. It concluded with a
among the ruins in his red baseball
scathing commentary on the “sencap. The avuncular archaeologist is
sational way in which the finds of
more accustomed to obscurity than
Khirbet Qeiyafa have been commuthe spotlight. He once worked on a
nicated to both the scholarly commuprehistoric dig in the Golan Heights
nity and the public.”
that yielded hundreds of figurines,
“Khirbet Qeiyafa is the latest case
some of which ended up in the Louin this genre of craving a cataclysmic
vre in Paris and the Metropolitan
defeat of critical modern scholarship
Museum of Art in New York. But
by a miraculous archaeological dis“nobody cared,” he says.
covery,” they wrote.
Qeiyafa is different, however. It
Yet Mazar, perhaps Finkelstein’s
taps into the legacies of one of the
most articulate debating partner
most revered historical figures in the
over the past 15 years, has written
Israeli mind, King David.
a critique of the critics. He has arOn a vista overlooking the Valgued that “one cannot avoid asking
ley of Elah, Garfinkel points out the
whether scholars who are trying to
fortress walls of the ancient city in
deconstruct the traditional ‘conservawhich residences abutted the outer
tive bias’ are not biased themselves
COURTESY OF ISRAEL ANTIQUITIES AUTHORITY
city wall. Judean civilization, perby their own historical concepts. In
Israeli archaeologist Yoav Farhi holds up a coin (top) from the time of Alexander other words, it seems to me that the
haps foreshadowing kibbutz life, was
the Great imprinted with the goddess Athena, which he found at the Khirbet
tightknit, he says. Then he scrambles
same charges used against conserQeiyafa dig outside Jerusalem. Jugs found at the same site are marked with
farther down the hill to a wide gate –
vative traditional biblical archaeoloindentations suggesting a primitive form of taxation (above).
one of two in the city wall.
gists can be made against a broad
The presence of a second gate,
spectrum of minimalists, revisionan unusual feature for a city of that time, has cent of Judean civilization, his team found a ists, post-modernists, or whatever term we use
led him to conclude that this is Shaaraim (“two 70-glyph inscription containing Hebrew words for a variety of current writers.”
gates” in Hebrew), which is mentioned in the such as judge and king. The ruins of what he
Still, despite all the controversy surroundBible’s description of the aftermath of David’s believes was the governor’s palace in the mid- ing the dig, many experts see the work at
battle with Goliath.
dle of the city, together with a large storeroom, Qeiyafa and other sites around the country
He knows well the criticisms of his conclu- point to a social hierarchy indicative of regional yielding something vital – bringing the Bible
sions. But he remains unmoved by them. As he politics rather than a loose confederation of to life.
sits down on the stony ledge where the gate tribes or independent shepherds. Remains of
“In my own mind, it’s helped me say, ‘Geez,
once stood, he says he is satisfied, after seven pottery jars with matching indentations suggest these things are not coming out of thin air,’ ”
seasons of excavation, with the portrait he has to him a primitive form of central taxation, in says Jonathan Waybright, a professor of relisketched of Qeiyafa in the 10th century BC – of which the jars would be distributed to citizens, gious studies and archaeology at Virginia Coma small, fortified city that stood on a regional who would then return them full of agricultural monwealth University in Richmond, who has
border between the Judean kingdom and larger produce.
worked on digs in Israel for 25 years, most rePhilistine cities.
Clues also come from what was not found. cently at Qeiyafa. “It’s adding substance to the
In addition to the urban planning reminis- In Canaanite cities of the time, pig bones have biblical story.”
C
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WRXUVRUWKRVHOHGE\SDVWRUVXQGHUKLP6RPHKDYHFRPHDVPDQ\DVWLPHV
(\DO&DUOLQZKRFRODXQFKHGWKH,VUDHOL0LQLVWU\RI7RXULVP·VUHOLJLRXV
WRXULVPGHVNWZR\HDUVDJRVLQJOHVRXW%UD]LODVRQHRIWKHLUIDVWHVWJURZLQJ
PDUNHWVIRU&KULVWLDQWRXULVWVDORQJZLWK,QGRQHVLDDQG&KLQDZKLFKVDZD
JURZWKRISHUFHQWDQGSHUFHQWUHVSHFWLYHO\IURPWR+HVD\V
WKHPLQLVWU\KDVLPSURYHGLWVXVHRIVRFLDOPHGLDDQGRWKHUGLJLWDOSODWIRUPVWR
DWWUDFW&KULVWLDQVPRUHVRWKDQRWKHUPDUNHWVDQGKDVXVHGURXJKO\KDOIRILWV
KRVWLQJEXGJHW²VRPHPLOOLRQVKHNHOV PLOOLRQ ODVW\HDU²WRWDUJHW
LQIOXHQWLDO&KULVWLDQOHDGHUVZKRZLOOLQWXUQEULQJWKHLURZQIROORZHUV
´,QJHQHUDOLW·VRQHRIRXUREMHFWLYHVWREULQJDVPDQ\FKXUFKOHDGHUVKLSRU
PHGLDJURXSVWR,VUDHODVSRVVLEOHWKDWLQIOXHQFHGHFLVLRQPDNLQJLQWKHLU
RUJDQL]DWLRQVµKHVD\V

&RXQWHULQJWKHER\FRWWPRYHPHQW"
,W·VQRWWKDWHYDQJHOLFDOVDUHRQO\QRZGLVFRYHULQJWKHLUORYHIRU,VUDHO0DQ\
KDYHORQJFKHULVKHGWKHODQGRIWKH%LEOHEXWLQTXLHWHUZD\VLQFOXGLQJSUD\HU
+RZHYHULQWKHODVWGHFDGHWKHUHKDVEHHQDVXUJHRILQWHUHVWLQKDUQHVVLQJWKDW
QDWXUDODIILQLW\LQWRPRUHRYHUWO\SROLWLFDOFKDQQHOV$QG,VUDHOKDVWDNHQDPRUH
DFWLYHLQWHUHVWLQFXOWLYDWLQJSUR,VUDHO&KULVWLDQJURXSVLQSDUWWRFRXQWHUWKH
DQWL,VUDHOER\FRWWGLYHVWPHQWVDQFWLRQV %'6 PRYHPHQWWKDWKDVDWWUDFWHG
VRPHVRFLDODFWLYLVW&KULVWLDQV
´>3UR,VUDHO&KULVWLDQV@KDYHDOZD\VEHHQWKHUHµVD\V3HWUD+HOGWIRXQGHURI
WKH3URWHVWDQW&RQVXOWDWLRQRQ,VUDHODQGWKH0LGGOH(DVWDQGWKHRWKHUKRQRUHH
DWWKHUHFHQWHYHQWLQ-HUXVDOHP
´:KDWZHGRKDYHWRGD\LVLQ,VUDHOYHU\PXFKDFRQFHUQDERXWWKHPRPHQWXP
RI%'6DQG.DLURV3DOHVWLQHDQGVWXIIJRLQJRQLQWKHZRUOGWKDWFXOWXUDOO\
LQIOXHQFHVWKH:HVWµVKHVD\VUHIHUULQJWRDGRFXPHQWE\&KULVWLDQ
OHDGHUVWKDWXUJHG%'6DFWLRQ´6RWKH\SXWPRUHRIDQHIIRUWLQWRJDWKHULQJ
WKRVHZKRVXSSRUW,VUDHO,W·VQHZIRU,VUDHOWRUHFRJQL]HVXFKDWKLQJDQGWR
UHFRJQL]HWKHQHFHVVLW\RIJDWKHULQJDOOLHVRIWKDWNLQGµ
-XVWKRZZHOOWKHVXSSRUWRI&KULVWLDQ=LRQLVWVDVWKH\DUHVRPHWLPHV
FDOOHGWUDQVODWHVLQWRPHDQLQJIXOOHYHUDJHRQWKHZRUOGVWDJHKDV\HWWREHIXOO\
GHPRQVWUDWHG%URJVD\VKHKDVQ·WVHHQHYLGHQFHWKDWWKHEDVHLQFRXQWULHVVXFK
DV%UD]LODQG1LJHULDKDVJRWWHQELJHQRXJKWRKDYHD´JUHDWDELOLW\WRLQIOXHQFH
JRYHUQPHQWSROLF\µ%XWWKH86LVDQRWKHUVWRU\LQKLVYLHZ
:KHUHDVPRVW-HZVDUHFHQWHUHGLQDIHZNH\FLWLHVOLNH1HZ<RUNDQG/RV

$QJHOHVWKHUHDUHHYDQJHOLFDO&KULVWLDQVLQ´HYHU\FRQJUHVVLRQDOGLVWULFWLQ
EHWZHHQµVD\V&8),·V%URJDQ$PHULFDQ-HZ´:HKDYHWKHQXPEHUVDQG
JHRJUDSKLFDOUHDFKWRUHDFKHYHU\PHPEHURI&RQJUHVVµ
6RPHHYHQJRVRIDUDVWRVD\WKDWWKHQHZO\PRELOL]HG&KULVWLDQ=LRQLVWEORF
ULYDOV$,3$&WKHSUR,VUDHOOREE\WKDWKDVORQJHQDEOHG$PHULFD·V-HZLVK
FRPPXQLW\WRSXQFKDERYHLWVZHLJKWLQ&RQJUHVVDQGWKH:KLWH+RXVH
´$,3$&LVDJUHDWRUJDQL]DWLRQ«EXWWKHUH VQRGRXEWWKHUHDUHPRUH%LEOH
EHOLHYLQJ&KULVWLDQVWKDQWKHUHDUH-HZVLQ$PHULFDµVD\V-RVK5HLQVWHLQWKH
86ERUQGLUHFWRURI,VUDHO·V.QHVVHW&KULVWLDQ$OOLHV&DXFXV´$OUHDG\,WKLQN
WKH&KULVWLDQFRPPXQLW\LVPRUHLQIOXHQWLDOWKDQ$,3$&1R5HSXEOLFDQFDQ
JHWHOHFWHGWR&RQJUHVVRUWRWKHSUHVLGHQF\ZLWKRXWVXSSRUWLQJ,VUDHODQGWKDW V
EHFDXVHRIWKH&KULVWLDQFRPPXQLW\
%XW'\ODQ:LOOLDPVGLUHFWRURIJRYHUQPHQWDIIDLUVIRU-6WUHHWLQ:DVKLQJWRQ
VD\VWKDWZKLOHSUR,VUDHOHYDQJHOLFDOJURXSVDUHEHFRPLQJEHWWHUNQRZQWKH\
WHQGWRFRPHIURPDUHDVRIWKHFRXQWU\WKDWDUHDOUHDG\VWDXQFKO\SUR,VUDHODQG
WKXVKDYHD´QHJOLJLEOHµDELOLW\WRLQIOXHQFHSROLF\RQ&DSLWRO+LOO
+HDOVRVXJJHVWVWKDWWKHQHWHIIHFWRIWKHLUZRUNFDQDFWXDOO\KDYHDQHJDWLYH
LPSDFWRQELODWHUDOUHODWLRQV
´5DWKHUWKDQDGYDQFLQJWKH86,VUDHOUHODWLRQVKLSWKHDFWLYLW\RIDORWRI
HYDQJHOLFDO=LRQLVWVKDVVRUWRIGULYHQDZHGJHLQWRWKHELSDUWLVDQFRQVHQVXVRQ
,VUDHO«EHFDXVHWKH\·YHSXVKHGWKHFRQVHUYDWLYHPHPEHUVZKRUHSUHVHQWWKHP
IXUWKHUWRWKHKDZNLVKH[WUHPHµVD\V0U:LOOLDPVFLWLQJWKHUHFHQWH[DPSOHRI
6HQ-RKQ&RUQ\Q 5 RI7H[DVRSSRVLQJWKHQRPLQDWLRQRIIRUPHU6HQ&KXFN
+DJHOIRU6HFUHWDU\RI'HIHQVH6HQDWRU&RUQ\QZDVWKHILUVWWRFRPHDJDLQ
DJDLQVW6HQDWRU+DJHO·VQRPLQDWLRQDWWKHUHTXHVWRI&KULVWLDQSDVWRU-RKQ
+DJHHDQGVSHDUKHDGHGDYHU\YRFDOFDPSDLJQWRSDLQW+DJHODVWRRKDUGRQ
,VUDHODQGWRRVRIWRQ,UDQ

6LJQVRIVXSSRUWIRU,VUDHO
(YDQJHOLFDO=LRQLVWVVWDXQFKO\VXSSRUW,VUDHO·VULJKWWRGHIHQGLWVHOIZKHWKHU
IURP,UDQ·VQXFOHDUSURJUDP*D]DPLVVLOHDWWDFNVRUDQRWKHU3DOHVWLQLDQ
LQWLIDGDLQWKH:HVW%DQN7KH\DUHDOVREHFRPLQJLQFUHDVLQJO\YRFDO
VXSSRUWHUVRI,VUDHO·VFODLPWR-HUXVDOHPDVLWVXQGLYLGHGDQGHWHUQDOFDSLWDODQG
WKXVLWVULJKWWREXLOGXS-HZLVKQHLJKERUKRRGV²HYHQLQ3DOHVWLQLDQDUHDVWKDW
,VUDHOWRRNRYHUGXULQJWKHZDUZLWKLWV$UDEQHLJKERUV
:DVKLQJWRQKDVQHYHUUHFRJQL]HG,VUDHO·VDQQH[DWLRQRI(DVW-HUXVDOHPZKHUH
3DOHVWLQLDQVZDQWWRHVWDEOLVKWKHFDSLWDORIWKHLUIXWXUHVWDWHDQGKDVLQVWHDG
NHSWWKH86(PEDVV\LQ7HO$YLY
&KULVWLDQ=LRQLVWVWHQGWREHOLHYHWKDW*RGSURPLVHGWKHZKROHODQGRI,VUDHOWR
WKH-HZVLQFOXGLQJWKH:HVW%DQNDQGKDYHH[SUHVVHGVNHSWLFLVPRIWKH
YLDELOLW\RIODQGIRUSHDFHIRUPXODV%XW3DVWRU+DJHHWKHIRXQGHURI&8),
DQGDUJXDEO\WKHPRVWLQIOXHQWLDO&KULVWLDQ=LRQLVWVOHDGHUZLWKDPHJDFKXUFK
RIVRPHPHPEHUVDQGDUDGLRDXGLHQFHRIPRUHWKDQPLOOLRQZURWH

LQDRSLQLRQSLHFHWKDWKLVRUJDQL]DWLRQZRXOGQHYHUWU\WREORFNDSHDFH
GHDO´2XULQYROYHPHQWLQWKHSHDFHSURFHVVZLOOFRQWLQXHWREHUHVWULFWHGWR
GHIHQGLQJ,VUDHO·VULJKWWRPDNHGHFLVLRQVIUHHRILQWHUQDWLRQDOLQWHUIHUHQFHRU
SUHVVXUH²LQFOXGLQJ86SUHVVXUHµ
)RU&KULVWLDQOHDGHUVVXFKDVWKRVHZKRUHFHQWO\YLVLWHGWKH&LW\RI'DYLG
KRZHYHUWKHLULQWHUHVWLQ,VUDHO·VZHOIDUHLVQ·WMXVWDERXWSROLWLFV
´$VDPLQLVWHU,GRIHHOWKHUH·VDELEOLFDOPDQGDWHWREOHVVWKHFKLOGUHQRI
$EUDKDPµVD\V3DVWRU'DYLG6DJLORI&KLFDJRPLQLVWHURI-HZLVKUHODWLRQVIRU
8QLWHG3HQWHFRVWDO&KXUFKHV,QWHUQDWLRQDOZKLFKUHSUHVHQWVPRUHWKDQ
3HQWHFRVWDOFKXUFKHVDURXQGWKHZRUOG´,GRQ·WQHFHVVDULO\VXSSRUWWKHVWDWHRI
,VUDHOLQDOOLWVGHFLVLRQVEXW,GRVXSSRUWWKHQDWLRQRI,VUDHOµ
&KHOVHD%6KHDVOH\FRQWULEXWHGUHSRUWLQJIURP-HUXVDOHP
7KH&KULVWLDQ6FLHQFH0RQLWRU$OO5LJKWV5HVHUYHG7HUPVXQGHU
ZKLFKWKLVVHUYLFHLVSURYLGHGWR\RX3ULYDF\3ROLF\

