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The 183rd
Annual General Meeting
God Willing

The Business Meeting will be held
at 11.00 a.m. on

Saturday, 20 September 2014
at the Metropolitan Tabernacle,
London SE1 6SD
After the Business Meeting,

at 2.00 p.m.

Pastor J. M. Saunders
Minister of Providence Chapel, Chichester
is expected to preach
Lunch will be served between the meetings

All are invited to attend
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From the Desk of the

General Secretary
by our recently appointed Editorial
Consultant, Alexander Thomson, space
must be found in these pages to express
our thankfulness to Almighty God for
the most wonderful provision He has
been pleased to make for the Society
since the last edition of the Quarterly
Record went to press. Members and
supporters will recall that in the ‘Desk’
of that edition of the Society’s magazine,
reference was made to the often
mysterious ways in which the Lord leads
in His providence, and to the serious
financial straits in which the Society then
found itself. Among other things, it was
stated:

‘And it shall come to pass, that
before they call, I will answer; and
while they are yet speaking, I will
hear.’
Isaiah 65.24
‘Whoso is wise, and will observe
these things, even they shall
understand the lovingkindness of
the LORD.’
Psalm 107.43

A

lthough much of this edition
of the Quarterly Record is
being given over to the edited
transcript of the edifying sermon
preached by the Rev. C. Sonnevelt at
the Society’s Annual Meeting held in
September 2013 and the interesting
address on ‘Abkhazia, the Abkhaz people
and language’ given at that meeting

Our liquid resources are exhausted.
The Society’s General Fund is in
debt. Although we commenced
the current year with a balanced
budget, further declines in
income indicate that there will be
a significant deficit at the end of
this financial year. Therefore, in
the coming weeks as we prepare
the budget for 2014 some very
difficult decisions will have to be
made. Thus, your prayers for the
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Society’s General Committee and
Management at this perplexing
and trying time will be truly
appreciated.

Quarterly Record the remarkable change
in the Society’s circumstances:
we have avoided any significant
budget deficit in 2013 and the
loan from the Golden Thoughts
Calendar Fund was repaid, along
with a significant proportion of what
was borrowed from the Restricted
Funds.
The wonder of God’s most gracious
multiplying of provision, however, does
not stop here. We have also during
these past few months been made to

Quite unbeknown to us, the Lord
had already heard our cries for His
intervention. The prayers that we were
then seeking from our members and
supporters for the Society were also
already heard and were being answered.
Provisions for the immediate relief of the
Society were already on their way from
various and disparate sources while the

magazine was being written! Truly, before
we called, the Lord had answered! We
were once again in a most wonderful
way observing the lovingkindness and
faithfulness of the Lord.

observe the specific manner in which
the Lord has, in His infinite wisdom,
provided for us in another important
area of our work. In the last Quarterly
Record, I wrote regarding our need over
the past few years to make repeated
cutbacks to our work:

David Broome, the Resources Director,
states in his report on page 28 of this
4
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One of the most regrettable
changes introduced has been the
reduction, year by year, of our grants
programme through which we
supply copies of the Holy Scriptures
free of charge to churches and
missions throughout the world.
This is one of the Society’s core
activities, and one that we would
not wish to reduce unless it was
really necessary to do so. Sadly, the
options open to us have been few,
and the seriousness of the situation
has meant that such a move has
been deemed necessary.

Furthermore, in a most wonderful and
marked way, the Lord has been pleased to
provide us with clear guidance over the
proposed sale of Tyndale House. In the
providence of God, by the specific nature
of the terms of the supporter’s bequest the
moneys coming to the Society cannot be
used by its General Fund to relieve the
many other costs it has in different areas
of its work. If the funds due to the Society
from the bequest could have been used
by the General Fund, there may have
been an argument against the sale of our
premises at the present time. However, as
the bequest has to be a Restricted Fund
and used in a very specific manner, it
is necessary for us to proceed with the
proposed sale of Tyndale House in order
that the assets tied up in the building and
site can be more profitably employed
(after the acquisition of more suitable and
functional premises) in the consolidation
and further development of the Society’s
editorial and other general work.

Of course, we hope that this
reduction in the grants programme
and the problems we are currently
facing generally are only of a
temporary nature, and that soon
(in the Lord’s gracious providence)
there will be a wonderful turn
around: that we will be able to go
forward and reinstate the amounts
by which it has been reduced,
and progress with the expansion
plans that we would all like to see
implemented.

The Society acknowledges the great
goodness of the Lord shown to us over
the past few months. We now seek
wisdom and grace to continue faithfully
in our work in a manner that will be
pleasing and glorifying to the Most High,
seeking alone His honour and glory, the
extension of the Kingdom of Christ, and
the spiritual profit of our fellow sinners
throughout the world. We thank ALL of
our supporters for their prayerful and
practical help over the past months and
trust that they will each be encouraged to
continue in prayer for the Society’s future
needs, as they also rejoice with us in the
Lord’s remarkable intervention!

He Who hears before we call and
answers while we are yet speaking, and
Who does all things well, has provided
wonderfully—and directly—for this need
also. A supporter of the Society, who for
a number of years had actively promoted
the distribution of the Word of God in
different parts of the world, sadly passed
away some months ago. Before his death,
this generous friend of the Society had
made provision for the Society to receive
by way of a bequest a very substantial
amount of money to be used explicitly
and solely for the distribution of Bibles
and Testaments throughout the world
in accordance with the specific terms of
his will.

May the Lord’s rich blessing continue to
rest upon the Society and its work!
Brethren, pray for us…
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Membership Renewal
Membership subscriptions for 2014
are now due

E

must also complete a membership form yearly.
(Life membership is no longer available for new
applicants.)

very year we ask our supporters and
friends to consider membership in the
Society. Membership has beneﬁts for
both you and the Society. As a member, you
can participate more fully in the work and
witness of the Society and vote at our Annual
General Meeting. And your annual subscription
fee, held at a minimum for many years, helps
support the Society in our day-to-day activities.

Payment of the subscription fee can be made
by cheque, debit or credit card, or online. For
supporters who make regular donations by
standing order direct into the Society’s bank
account, one of these can be counted as a
subscription—please indicate this on your
completed membership form. Life members
need not pay a subscription fee.

In this new year, we once again invite you
to aﬃrm your prayerful association with the
Society by completing the membership form
which you will ﬁnd with this Quarterly Record,*
or online at www.tbsbibles.org/membership.
Membership runs from January to December
and is renewable annually (although forms
received after 1st October will be counted
for the following calendar year unless you
request otherwise). Membership forms can be
returned directly to the Society’s International
Headquarters, or to your national Branch
secretary or local auxiliary secretary.

Our Quarterly Record magazine, which is free
upon request, is also sent automatically to all of
the Society’s members.
If you would like to begin or renew
membership but have not received a
membership form, please contact your nearest
Branch at the address on the inside back cover
of this Quarterly Record.
To all who have faithfully supported us through
membership, and to those who will take this
opportunity to join, we, and those around the
world who have received copies of the Society’s
Scriptures, are deeply thankful.

A membership form must be ﬁlled out in full
each year by those wishing to begin or renew
membership. Husbands and wives may use
one paper form, but both must complete and
sign; husbands and wives applying online must
complete separate applications. Life members

*The Membership Form was mailed with the
October to December 2013 Quarterly Record to
the great majority of our overseas supporters.
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The

First

Proclamation
by the Rev G. Hamstra
President of the Society

T

A

nd I will put enmity between
thee and the woman, and
between thy seed and her seed; it
shall bruise thy head, and thou shalt
bruise his heel.

his gracious promise provided
a precious light of hope and
comfort in the sinful, dark
world of Adam and Eve. The Old
Testament believers from Adam to
Abraham lived by this word of mercy.
It provided sufficient light and truth to
enable them to trust in the grace of God
in and through the coming Saviour.
Indeed, the believers of all ages have
found this promise to be a fountain of
unsurpassed comfort. Martin Luther
commented on this passage that it
‘embraces and comprehends within itself
everything noble and glorious that is to be
found anywhere in the Scriptures’.1

Genesis 3.15
contains two other valuable truths. The
promise consists of three parts: (1) ‘and
I will put enmity between thee and the
woman’, (2) ‘and between thy seed and
her seed’, (3) her Seed ‘shall bruise thy
head, and thou shalt bruise his heel’.
‘I will put enmity between thee and the
woman’: Who is speaking here? God:
He is verbally addressing the seducer
in the presence of Adam and Eve. This
is most amazing. The gospel is usually
proclaimed by men, God’s ordinary
messengers. In exceptional cases, the
Lord has sent an angel to proclaim
the good news of salvation. The first
messenger relating the glad tidings of the
birth of the Saviour was an angel from
heaven. However, the Messenger in the
Garden of Eden is far more glorious. Not a
man, not even an angel, but God Himself
brings the first message of salvation!

Genesis 3.15 is often referred to as
the first promise of the Messiah. The
emphasis falls then on the latter part of
the text: ‘it [the Seed of the woman] shall
bruise thy head and thou [Satan] shalt
bruise his heel’. If the promise contained
nothing more than this reference to
the Saviour’s suffering and victory at
Calvary, it would already be an amazing
divine revelation. However, this text
7
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Seduced by the serpent, Satan’s
instrument, Adam and Eve had become
enemies of God. Thus they had forfeited
eternal life and deserved eternal death.
Their condition was desperate! But the
incomprehensible wonder of God’s grace
brought them undeserved relief.

He ‘shall bruise thy head, and thou shalt
bruise his heel’. The climax of that struggle
will be a battle between the Seed (singular
masculine) of the woman and the evil
one. The language employed suggests
an exceedingly fierce battle! The Seed of
the woman shall bruise Satan’s head, and
Satan shall bruise the heel of the Seed of
the woman.

God promised deliverance: ‘I will put
enmity between thee and the woman’.
In His sovereign, omnipotent grace, the
Lord promised to produce a remarkable
and radical change in the woman’s heart.
Eve would again become a friend of God
and an enemy of Satan. Only God can
bring about such a blessed change. In due
time, the Lord fulfilled His Word. In grace
He worked in the heart of Eve. A similar
change took place in the heart of Adam.
By the fall Adam and Eve had become
dead in trespasses and sins. By the power
of God’s sovereign mercy they became
spiritually alive again. How wondrous is
such grace!

This Seed of the woman is the Saviour.
In the fulness of time, the promised
Redeemer was born in Bethlehem. He
came to save His people from their sins
(Matthew 1.21). This redemption from
sin was accomplished when the Saviour
suffered on the cross. There the evil one
bruised His heel, and Christ bruised
Satan’s head.
The first gospel proclamation kindled
the precious light of divine grace in man’s
dark world. The wonders of the selfsame
blessings produced in the hearts of God’s
children in successive generations are
all evidence of the matchless mercy of
God. However, nowhere does the light
of God’s grace shine brighter than in the
Seed of the woman, Who conquered sin
and Satan by His atoning death. Christ
is the Fountain of all mercies. Every
needed blessing flows from Him. ‘Thanks
be unto God for his unspeakable gift’
(2 Corinthians 9.15).

‘And between thy seed and her seed’:
the enmity to be established does not
exclusively refer to the serpent and
the woman, but also to the seed of the
seducer and the seed of the woman. The
divine promise of grace extends to future
generations.
The seed of the serpent are the children
of the evil one; they are of their father the
devil, and will do the lusts of their father
(see John 8.44). The seed of the woman
are those children of the human race who
will share in the blessings of salvation.
From the beginning and throughout
future generations the seed of the woman
will always be in conflict with the seed
of the serpent. There will be a perpetual
struggle between the righteous and the
unrighteous.

endnotes:
1. Martin Luther on Genesis 3.15 in
H. C. Leupold, Exposition of Genesis, on
Christian Classics Ethereal Library, www.
ccel.org/ccel/leupold/genesis.v.html,
accessed 6 November 2013.

8

Issue Number: 606 – January to March 2014

Editorial Report
by Philip J. D. Hopkins
Editorial Director

Introduction
In our work for the Society, editorial staﬀ
members are constantly reminded of our
need for patience! For instance, patience
is needed when, in the providence of
God, key partners on Bible translation and
revision projects suﬀer setbacks which delay
their work (a not infrequent occurrence);
patience is needed while reviewing—and
if necessary changing—the methodology
of a particular project; patience is needed
to ensure that the Scriptures we publish
are the best that they can be. We also
understand that it can be diﬃcult for our
supporters to see projects still incomplete
after many years with little apparent sign of
progress, especially when they long to see
faithful Scriptures published in a particular
language.

editions of the Word of God, I am pleased to
report a number of positive developments
in several key languages.

The Chinese Bible
In December 2012, in the
gracious providence of God, the
Lord brought a second person
to work part-time voluntarily on
the revision of the Chinese Union Bible. I am
delighted to report that, in October 2013,
this person was able to take up full-time
employment with the Society, due in large
part to funding received from our sister
Society, the Gereformeerde Bijbelstichting
(GBS) in the Netherlands, but also drawing
on funds given by TBS (Canada) and
individual supporters of the Chinese
revision project. We are very thankful for this

In all of the many projects that we are
working on, the editorial staﬀ and the senior
management team are seeking to move the
projects along as quickly as they can (while
taking the necessary time and eﬀort to
ensure the accuracy of the Scriptures being
prepared for publication). However, it has
to be understood that many of those with
whom we partner on such projects are in
full-time employment and almost all have
signiﬁcant other responsibilities and thus
cannot give their undivided attention to the
task of translating or revising the Bible.
While there is need for patient continuance
on the part of all who labour with us and
support us in the preparation of faithful
9
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Bible itself was a deliberate revision of
the Genevan Bible, which it often follows
directly. Louis Gaussen, the great Swiss
defender of plenary, verbal inspiration,
led the revision team which comprised
both Swiss and French pastors, including
such notable leaders as Adolphe Monod
and Louis Burnier. All the revisers were
committed to an orthodox confession of
faith and, like the Society, held a high view
of the Holy Scriptures. As a result of the
convictions of those who worked on the
Lausanne Bible, it is the most literal French
translation available.
This being the case, adopting a greater
focus on the Lausanne Bible will require
our revision team to make fewer changes,
thereby accelerating their work. However,
in order to avoid certain singularities which
are present in the Lausanne Bible, the team
will continue to make constant use of the
Martin Bible. Translation samplings have
conﬁrmed the usefulness and the validity of
this approach.
Therefore, in addition to the use of the
Martin Bible, we are now also following the
more up-to-date rendering of the French
language found in the Lausanne Bible. This
means that, while there is some short-term
delay, there should be signiﬁcant longerterm gains in due course. God willing, we
anticipate publishing the French Gospel
according to Matthew in the newly-revised
form towards the end of 2014.

development as it means that, God willing,
the pace of this project can now proceed at
a faster rate than has hitherto been possible.
The two individuals now involved on the
revision of the Chinese Bible have been
working collaboratively to ﬁnalise the text
of the revised Gospel according to John.
An initial draft, made earlier, is now being
subjected to further review by this revision
team, who hope to conclude their work
on the Gospel by April 2014. Thereafter it
is planned to publish the Gospel on the
Society’s website and to invite feedback in
preparation for both the publication of the
Gospel for wider circulation and further
translation work on the Bible.

The French Bible
F a number of years the Society
For
has been engaged in a revision
of the French Bible in an eﬀort
to provide the French-speaking
peoples of the world with a faithful
and accurate Bible in the Genevan tradition.
Throughout this period the main basis of the
work has been the Martin Bible of 1712.
In August 2013 the ﬁrst French Bible
Revision Conference with the four current
members of the team was held, during
which some important decisions were
taken which we hope will signiﬁcantly
expedite this project. The major factors
which were taken into consideration during
our discussions were that it has taken very
considerable time to revise the Martin Bible
of 1712 thus far: not merely in updating the
French language to modern standards, but
also in bringing the Genevan Bible into the
closest possible conformity with the inspired
text of Scripture.
In the months prior to the conference, it
had become apparent to the French Bible
revision team that many of the problems
facing them had already been resolved in
the Lausanne Bible of 1872. The Lausanne

The Shona New
Testament
For many years the Free
Presbyterian Church of Scotland
mission in Zimbabwe and the
Society have had a burden to
revise the commonly-used Shona
Union Bible which is deﬁcient in its textual
basis and in the quality and accuracy of
the language it uses. Thus, in January 2009
10
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intensive work began on a major revision of
the Shona New Testament with reference to
the Greek Received Text.
In early September this year, the
Publications Committee of the Free
Presbyterian Church of Scotland authorised
the submission of the (signiﬁcantly) revised
Shona New Testament to the Society. There
then followed a thorough evaluation of the
submitted text by the Society’s editorial
department, which showed the New
Testament to be a faithful and accurate
translation of the Greek Received Text. At
their October 2013 meeting, the General
Committee gave their approval for the
Shona New Testament to be published by
the Society.
I am pleased to report that a typeset sample
for the Shona New Testament was rapidly
approved and the ﬁrst typeset draft of
the entire New Testament is (at the time
of writing) with the editorial department,
where it is being meticulously checked.
We anticipate that printed copies of the
Shona New Testament will be available in
Zimbabwe for free distribution by August
2014, the Lord willing.

interested in making a donation to one
or more of our editorial projects, then we
would wish to mention the following very
active projects where funds are particularly
needed:

Amharic (Ethiopia) – a new
translation, with reference to the
Amharic Bible of 1886

Chinese – revision of Chinese Union
Version Bible

Dan/Gio (Liberia) – revision of our
earlier New Testament

French – revision of earlier Genevan
Bibles

Hebrew – revision of Delitzsch
Hebrew New Testament

Romanian – revision of our Romanian
Bible

Simte – revision of our earlier Simte
Bible

Spanish – revision of the Reina-Valera
Bible

Conclusion
The Abkhaz Bible
A
Appended
to the ‘Editorial
RReport’ this quarter is the
eedited transcript of the verbal
report given by Alexander
re
Tho
Thomson at our Annual General
Meeting in September 2013. Alexander
has been preparing for some years for
the work of translating the Bible into the
Abkhaz language and these preparations
are suﬃciently far advanced, we trust, for us
to be able to share this extensive report with
our supporters for their prayers.
It should be added that, for the time
being, funds are not sought for the Abkhaz
Bible project. However, should any of
our members, friends or supporters be

We are thankful for the continuing prayerful
and practical interest of many of our
supporters in the editorial work of the
Society, particularly our Bible translation and
revision projects. To move forward all the
individual projects requires a great deal of
human eﬀort and resources, but the most
important ingredient that we crave for every
language in which we are working is the
indispensable blessing of Almighty God. It
is His Word, and therefore every facet of the
work involved in preparing faithful editions
of the Scriptures in these languages must
be done in the fear of the Lord. ‘The fear of
the LORD is the beginning of wisdom: and
the knowledge of the holy is understanding’
(Proverbs 9.10).
11

Abkhazia, the Abkhaz
people and language
by Alexander C. Thomson,
Editorial Consultant

mountain, Elbrus, is just to the east of Abkhazia.
Abkhazia lies to the north of ancient Colchis—
the legendary destination of Jason and the
Argonauts.1 Economically, Abkhazia ought to
have a lot going for it. It has a well-educated,
European-leaning population; humid lowlands
that grow excellent maize, tea, tobacco, citrus
fruits and nuts; good pasture land and skilled
cattle farmers; ﬁne mineral waters; many
mountain rivers perfect for hydroelectricity;
and plenty of coal, with the mine infrastructure
in place to exploit it. The beach, mountain and
cave scenery is spectacular and brings in hordes
of Russian tourists. Sochi, the controversial
venue of the 2014 Winter Olympics, is just a

T

he Republic of Abkhazia is situated on
a strip of subtropical, wooded Black
Sea coast backed by Europe’s greatest
mountain range, the Caucasus—its highest

Lake Ritsa and the Caucasus Mountains
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few miles west of the AbkhazRussian border and many
Abkhaz are already beneﬁting
from that as builders, suppliers,
hotel staﬀ or caterers.
The Russian top brass all have
large holiday dachas along the
Abkhaz coast, and the Russian military
have several key bases there, as
well as large resorts for servicemen
and paying guests (these resorts
are known as sanatoria but
really oﬀer holidays).
Consequently, the prices
of many new properties
in the west of Abkhazia,
reached directly from Russia by elektrichka
commuter train, have inﬂated to a hundred

Housing estate in Ochamchira

Our Time
by Mikhail
Lermontov2 and in Leo
Tolstoy’s vivid novella Hadji
Murat, ultimately took the
form of a backlash in the wake
of the Crimean War to crush independent
ethnic groups along Russia’s southern ﬂank.
The kingdoms of the Caucasus had nominally
been under Moscow’s rule since the turn of the
nineteenth century but many of the mountain
peoples had remained stubbornly autonomous
until this ﬁnal assault, which has been called the
‘Circassian genocide’. It is from that time that
the immense hostility to Russia dates in nearby

times more than the cost of a family
house in the east, where the infrastructure
lies in ruins. Most of the population of the
country live in shoddy Soviet apartment
blocks or in traditional square Caucasian
village houses with a small livestock
yard and orchard. Abkhazia remains very
impoverished as a result of wars, waves of
emigration, decades of Soviet exploitation,
two years of Georgian bombardment and a
recent decade of international blockades.
The savage Tsarist Russian conquest of the
Caucasus that culminated in the 1860s
sent huge numbers of refugees (including
Abkhaz) across the Black Sea in tiny boats
Painting depicting refugees fleeing the Tsarist conquest
to the Turkish Ottoman Empire, in the
successor states of which they remain as a
nations like Chechnya, matched by a deepdiaspora to this day. This campaign, an earlier
seated mistrust of the Caucasians (still often
stage of which is described with masterful
referred to as the chornye or ‘dark ones’) in the
cynicism in the classic Russian novel A Hero of
Russian psyche. However, the Abkhaz, unlike

13
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of the popular will for independence
in the face of an invasion to ‘restore
order’ by the West’s favourite Georgian,
Eduard Shevardnadze.4 The 1992–93
war—which was of little concern to
the West because the Balkans were
collapsing at the same time—saw
Georgian generals and ministers call
for the Abkhaz people to be wiped
out (some have since grudgingly
Eduard
apologised for this in interviews
Shevardnadze
with a new generation of Georgian
journalists, blaming their actions on
the mass psychosis of the Soviet collapse): it
was a war where troops played football with
severed heads; where national archives were
deliberately blown up in a quest to deny
the existence of the Abkhaz nationality; and
where the majority of the then population of

many of the other groups, included a sizeable
contingent of stay-behinds that ultimately
settled down to a quiet life under Tsarist rule.
The consideration that those who stayed would
have to remain nominally Eastern Orthodox and
those who departed would have to become
Sunni Muslims seems
to have played little
role in the individual
decisions made by
most Abkhaz families.
Abkhazia appears
to the outside world
to be a Russian
protectorate, which is
Abkhaz fighter precisely what Georgia
accuses it of being. But
actually the state, with veterans of the 1992–93
war in the vanguard, has decided quite ﬁrmly
not to let itself be colonised.
Abkhaz politicians who
do advocate political
absorption into Russia run a
very real risk of assassination
by veterans. Abkhazia
has proclaimed de-facto
independence from Georgia
for ﬁfteen years now, but
this independence is not
recognised by any other
nations apart from Russia
and a couple of Hispanic
and Paciﬁc states whose
support Russia has bought
cheaply.
The Abkhaz political
and cultural scene is at a
turning-point. September
2013 marked the
twentieth anniversary of
the terribly brutal capture
of the capital Sukhum3
in 1993 by Abkhaz
independence forces aided
by Chechens—a traumatic
event that capped oﬀ a
horrendously cruel and
destructive war, known
to the Georgians as the
‘fall of Sukhumi’ but to the
Abkhaz as a reassertion

14
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described by the ancient Greek geographer
Strabo two thousand years ago. Their culture
is very socially conservative, especially in the
diaspora in Turkey, Syria and Jordan, where their
women will hardly speak to strangers and wear
long, elegant clothes.

President Bagapsh’s funeral cortege

Abkhazia—namely the ethnic Georgians—
had to ﬂee over high mountains while under
ﬁre. Most of them live as displaced persons
in appalling temporary accommodation in
Georgia proper to this day.

The other main feature of Abkhaz culture is that
there is huge respect for statesmen and orators,
as illustrated by the photograph of President
Bagapsh’s funeral cortege in his Abkhaz-speaking
home village in 2011. These two strands of
traditionalism and the hero-worship of ‘big men’
come together in Abkhaz mythology, which
extols the exploits of a race of mighty giants. This
mythology retains its force in today’s Abkhaz
people and is really a pagan national philosophy

Language and Culture
While the population of Abkhazia is about a
quarter of a million, the capital, Sukhum, is a
town of fewer than forty thousand people. The
Russian language dominates national life in
Sukhum, but the Abkhaz language is also used
in national media and is the spoken language in
villages and regions further away. The Abkhaz
language is an exceptionally diﬃcult one,
with a huge repertoire of sounds and massive
grammatical complexity. About one hundred
thousand people speak it natively—in Abkhazia
itself, that is. There is perhaps an equal number
of Abkhaz speakers outside the state, mostly the
diaspora in Turkey and Arab lands and in Turkish
communities in Europe.

The Christian history of
Abkhazia

The maps which accompany this article show
the location of Abkhazia and also the amazing
linguistic complexity of the Caucasus region
where it lies: an area the size of Britain where
nearly a hundred languages are spoken, often
with a change of language every ten miles. The
Abkhaz became literate for the ﬁrst time in the
early Soviet years and have a phenomenally rich
and ancient culture of poetry and song, as do all
the Caucasian ethnic groups. Some of their sung
melodies, often war cries or hymns originally to
pagan gods (the sun-god, for instance, is now
worshipped as ‘St George’), are held by serious
scholars to be note-for-note identical with ones

There are solid traditions from Origen,
Eusebius and Nestor that the apostle Andrew
evangelised this stretch of the Black Sea
shore. The Eastern Orthodox proudly call him
‘Andrew the First-Called Disciple’. In antiquity,
the coastal towns were Greek-speaking
trading ports5 and thus well-favoured to
receive the New Testament, and an Abkhaz
bishop attended the Council of Nicæa in 325.
Many elaborate churches and monasteries
were built, with some still standing and in
use today. There followed many centuries of
Islamic encroachment on this territory, especially
once the Turks became the major Black Sea

National costume and dance

that underlies the nominal Orthodox Christianity
and Islam.
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themselves of this opportunity to subordinate
Abkhazia and South Ossetia more explicitly than
ever before to Georgian rule. Abkhazia thus went
through the last half-century of the Soviet era as
a mere ‘Autonomous Soviet Socialist Republic’
within Georgia, with very limited use of the
Abkhaz language in government and with no
competence to control the scale of immigration
of Georgians and Slavs. By the Brezhnev era, the
Abkhaz, like the Latvians and Ukrainians, had
become a minority in their own land.

naval power. The Jesuits were also hard at work
in all the Russo-Turkish borderlands in the
early modern period, promising the Muslims
deliverance from Moscow and the Slavs
liberation from the Sultan.
In the middle ages, periods in which Abkhazia
and Georgia formed a voluntary dual kingdom
comparable with the union of Scotland and
England alternated with centuries in which
neither Abkhazia nor Georgia was a sovereign
state. The whole Caucasus was overrun in turn
by Mongols, Ottoman Turks and Persians, and
in the respites between these long onslaughts
of jihād and enslavement (which reduced the
native populations of some areas by half), the
norm was that Abkhazia was an autonomous
principality in suzerainty to Georgia, perhaps
more comparable to the situation of medieval
Wales or Ireland towards England. Only when
Russia eclipsed the Ottoman Empire in the
eighteenth century did Abkhazia fall solidly
into the orbit of Moscow, both politically and
religiously. Through all these centuries, western
Europe did not so much as send one traveller as
far as Abkhazia or Georgia that we know of for
sure. There was merely a dim awareness of there
being Christian kingdoms in the area.6

Under communism, Protestant highlights
included a one-time mass baptism of several
thousand in the Black Sea; and on May Day
for several years in the 1960s a large youth
rally, drawing attendance from several Soviet
republics, managed to meet in Sukhum, as
described in tamizdat Russian Protestant books
of the 1970s. May Day was chosen because
it was a public holiday and more especially
because believers could count on being less
molested at their meetings while all committed
communists were out parading and drinking!
The Abkhaz view of themselves is that they are
an historically Christian nation in the sense that
they have never accepted being subsumed into
Turkish Islam, and in the sense that they feel
rather European and civilised compared with
their neighbours. But beyond that, the Abkhaz
have always had a rather Western view of the
place of religion in society and prefer to talk of
‘Christian values’: this vagueness is not surprising
considering that the national language has
never had a Bible or Protestant preachers. It is
not customary in Abkhazia to talk of the nation’s
forefathers having lived and died faithful to
Christ and the gospel—this makes Abkhazia far
less of an unashamedly Christian nation than
Georgia or Armenia, where such sayings are the
stuﬀ of political speeches and billboards.

The twentieth century saw Abkhazia and a
nearby inland region, South Ossetia, subsumed
into a ‘Georgian Soviet Socialist Republic’.
Almost every aspect of this process is disputed
by both sides’ historians, but in outline, Soviet
communism’s initial framework (constructed
by the ‘moderate’ Mensheviks, very many of
whose leaders were Caucasians) of a fraternal
loose association of Caucasian ethnicities (the
‘Transcaucasian Socialist Federative Soviet
Republic’) was overruled during the Great Terror
by Joseph Stalin
(a Georgian
brought up in a
heavily Ossetian
town, who spent
much time at
his two dachas
in Abkhazia
Flag of the SSR Abkhazia in 1989 throughout his
rule) and the
ethnic-Mingrelian Lavrenti Beria (a pro-Georgian
from Abkhazia). They split the federation into
Georgia, Armenia and Azerbaijan and availed

Current church situation
in Abkhazia
Most Abkhaz speakers are either nominally
Eastern Orthodox Christian or nominally
Sunni Muslim. The majority in Abkhazia itself
is Eastern Orthodox, with pockets of Muslims
(at least in name) at the eastern and western
ends of the country. The Abkhaz diaspora is
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overwhelmingly Sunni Muslim, but also quite
lax in observance and greatly suspicious of the
recent radical trends in Turkish and Arab Sunni
Islam. Orthodox church services in Abkhazia use
Abkhaz as well as Russian liturgically; regular
church attendance is quite low, especially in
the towns. Most ‘Orthodox’ Abkhaz are seen
in church only at Easter, Christmas, weddings
and funerals. Open and ﬂagrant sin against
Orthodox Christian doctrines, however, such as
unmarried couples living together, is not much
tolerated in Abkhaz society.
Since the Eastern Orthodox churches are very
inclined to follow national political lines, there is
a distinct Orthodox Church of Abkhazia (whose
seat is the ‘Sukhum eparchy’), but on the whole
it is eﬀectively a branch of the Russian Orthodox
Church. There are still young people becoming
priests, monks and nuns in the Abkhaz
Orthodox Church, but little evidence of a lively
Christian devotion, and especially not much
public proclamation of the gospel of Christ.
As elsewhere in the Black Sea region, the
evangelical Baptists began to feature on the
scene at the close of the nineteenth century
and clung on through communism. There
was some American Presbyterian missionary
eﬀort and there are a few Pentecostals dating
from the Soviet era, as well as more than a few
unsavoury cults which intensely worked the
whole Eastern Bloc as soon as it opened up and
which made many disciples among the poorest
and most desperate. However, Unitarianism
and liberal-modernist Christianity are almost
unheard-of in Abkhazia.

Abkhazia also has substantial communities
of groups that bring their own language and
beliefs. There are Jewish, Armenian and Slavic
neighbourhoods in the towns, some eastern
districts speaking dialects of Georgian, and
even valleys settled by Estonian farmers.
These ethnicities largely carry the religious
aﬃliations that are traditionally associated with
them, but it appears that these non-Abkhaz
ethnicities are also well represented among a
few evangelical Baptist congregations in the
towns. Any such congregations that exist will
certainly be Russian-speaking. These are not the
sort of churches to have websites and it is very
diﬃcult to ascertain what kinds of numbers are
involved or whether they would look kindly on
an Abkhaz Bible translation eﬀort. Even if they
did, such a translation would be useful to them
for evangelism rather than for their own use in
preaching and study, for which they will use the
Russian Synodal Bible.

Bible translation history
in Abkhaz and the need
for a Bible
Amazingly, Abkhaz, the national language
of a European country, has never had a Bible
translation. A large minority of the national
population cannot read Russian ﬂuently
enough to beneﬁt fully from Russian Bibles or
Christian resources, and particularly to the rural
Abkhaz people, preaching in Russian is merely
intelligible rather than being strikingly direct.
New Athos (Novyy Afon) Orthodox monastery
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people in Abkhazia and the diaspora have in
the past few years become avid and skilled
users of digital media for national cultural
aims, including the preservation of the Abkhaz
language.

The Orthodox Church of Abkhazia published
an Abkhaz translation of the four Gospels a few
years ago which caused great ructions among
its clergy because it came to be seen as the
production of one particular political wing of
the denomination. Others within the Abkhaz
Orthodox Church remain keen to stay closely
tied to either Russian or Georgian Orthodoxy
and so do not wish to see an Abkhaz Bible.
There is tantalising evidence on the Internet
that a Russian Baptist group published an
Abkhaz translation of part or all of the four
Gospels in the late 1990s. Other than these
two ecclesiastically-organised translations of
the Gospels, the only published Bible portion
in Abkhaz appears to be the Gospel according
to John that the United Bible Societies brought
out in 1980. All these Gospel translations appear
to have been made from Russian, not from the

Native Abkhaz speakers are growing both as
an absolute number and as a relative share of
the national population: both trends look set
to continue. Humanly speaking, the nation has
chosen to continue asserting its independent
identity, not just from Georgia but also from
Russia. There is a growing curiosity among
the population about their own history and
heritage, and a deepening cynicism about
modern secular life. Above all, there is now a
freedom of publishing, worship, evangelism and
travel that is unprecedented in Abkhaz history,
which coupled with the new and powerful reach
of digital media means that an Abkhaz
Bible translation now, God willing, would
B
penetrate the national awareness more
p
than it ever would have done in the
th
past. Digital media in particular—an
p
eelectronic Bible text formatted for mobile
devices or an audio Bible—would be a
d
wonderful means for the Scriptures in
w
Abkhaz to reach the diaspora in Muslim
A
ccommunities in the Middle East and
The Lord’s Prayer in Abkhaz E
Europe, whose dialects, Sadz and Bzyp,
are not greatly diﬀerent from Abzhywa (or
Abzhua), the literary standard of Abkhazia.7
Greek. Although there is no mood in Abkhazia
It seems, then, a prudent and Providentiallyitself to dissuade anyone from translating or
favoured time to endeavour to begin Bible
disseminating the Scriptures, oﬃcial resistance
to Abkhaz Bible translation eﬀorts is strong both translation in the language, more particularly
in Georgia proper and in Turkey, in both of which into the Abzhywa form and in the most recent
oﬃcial version of the Abkhaz Cyrillic script.
countries the suspicious security services have
Almost half the letters in this script had to be
often disrupted Bible translation projects for
uniquely devised for Abkhaz, as illustrated by
other regional languages and have persecuted
the letters in green (above right). The Abkhaz
the translators, charging them with stirring
are a largely secular-minded, cool-tempered,
ethnic separatism.
intellectually gifted people in a region full
of lesser-educated, hot-blooded, religiously
excitable ethnic groups. They seem to be the
only breakaway ethnic group in the region that
has the wherewithal and the determination to
The twentieth anniversary of the rout of the
be a viable state in the long term. The themes
Georgians has led to a great deal of soulin Abkhaz politics and the press are that this is a
searching in Abkhaz society, including some
European nation-state in the making, however
welcome thinking-out-loud about national
insigniﬁcant the nation might appear and
identity and history, the place of the Abkhaz
however baﬄing its language is to outsiders,
language, and what the true Abkhaz national
most of whom have only heard of it because
values and morals are. Moreover, young

Abkhazia Today
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of its alphabetical prominence or its great
complexity.
Other Bible societies, some of which have been
very keen to produce poor paraphrases of the
Scriptures for other languages of the Caucasus,
seem not to have any current or planned
projects for Abkhaz. Mercifully, this might mean
that undoing previous confusion and oﬀence
among local Christians may not be necessary
in the case of Abkhaz. It is a Providential favour
that the denominations in Abkhazia have always
used Received Text-based New Testaments,
whether in Greek, Russian or Georgian.

Abkhazia, and I subsequently
went back to live in Georgia.
I now live in the Netherlands
with my Dutch wife and work
as a freelance translator, and
continue to feel a burden for
Abkhazia, a European nation
without a native Bible. I ﬁnd
the Abkhaz a sober and
digniﬁed people who speak
Abkhaz alphabet well of the Scriptures that
they so little know, who are
inclined to read carefully what is presented
to them and to consider the claims of Christ
sincerely when urged to do so, if only out of a
sense of historical loyalty to Christendom.
I have a lifelong aﬀection for and loyalty to
the Georgian Christians who in their extreme
poverty made me wonderfully welcome
among them, and have no intention of
allowing any Bible translation eﬀorts or the
support of the Society to be presented as a
ﬁllip for anti-Georgian sentiment. Refugee
students in my English classes told me of

The ruins of the Abkhazi Parliament building in Sukhom stand today as a
memorial to the 1992-93 war of independence

The burden to provide the
Scriptures for this people
My own involvement with Abkhazia goes back
to the time I spent working in Christian student
mission in Georgia. My ﬁrst visit to Georgia was
in summer 1998, just two months in fact after
a failed Georgian military oﬀensive to retake

unspeakable brutality perpetrated on their
families by the ‘Abkhaz army’ in 1992-93.
However, over the past ﬁfteen years, I have
seen the Georgian Protestants cool and
harden in their spiritual state and in their
attitude towards the Abkhaz and Ossetian
separatists. There seems little animus in those
quarters to proclaim the gospel to the Abkhaz
or in Abkhazia.
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has fallen out of favour among the Abkhaz
leadership (since the suﬃx -i is the Georgian
linguistic convention for a nominative noun), and
the oﬃcial name of the city in Russian (and, by
extension, in Western languages) has since 2008
been Сухум (Sukhum).
4. As many readers will well recall, the wily
and well-mannered Shevardnadze (known
to Georgians as the ‘Old Fox’), while still
Gorbachev’s right-hand man in Moscow, earned
the undying gratitude of the UK, USA, France
and above all Germany for his role in the Soviet
withdrawal from East Germany. In numerous
attempted assassinations during his presidency
of Georgia in the 1990s, the ﬂeet of armourplated Mercedes limousines personally donated
to him by ex-Chancellor Kohl often saved his
life. Acting genuinely in the national interest,
Shevardnadze took power in newly-independent
Georgia from the unbalanced ﬁrst president
Zviad Gamsakhurdia (the circumstances of
whose death remain a mystery). Indeed, one
of the many factors at play in the 1992–93
Georgian-Abkhaz war was the struggle for power
in Georgia itself between Gamsakhurdia and
Shevardnadze. Half-way through his presidency,
in May 1998, Shevardnadze’s troops made an
abortive attempt to recapture Gali (in Abkhaz:
Gal), the still ethnic-Georgian eastern county of
Abkhazia, to which the Abkhaz responded by
declaring themselves irrevocably independent
of Georgia (which deﬁance of ‘international law’
and UN decrees earned Abkhazia an economic
blockade by the CIS, including even Russia).
Shevardnadze, who in his daily struggle for
survival had no serious chance of persuading his
embittered and Soviet-brainwashed population
to make gracious concessions to win back the
Abkhaz peacefully, managed to keep what
remained of Georgia precariously together
(largely by begging his international friends for
stop-gap solutions) for a further ten years after
the loss of Abkhazia and South Ossetia, but by
2003 the Georgian population had come to
regard him as a weak old man unable to reverse
the maﬁa takeover of the country or even to
provide pensions and electricity. This sentiment
largely explains the rapturous welcome aﬀorded
in the ‘Rose Revolution’ to Mikheil Saakashvili, a
much more dynamic, mercurial young man who
tackled corruption with ﬁerce determination and

Caucasus Mountains

In God’s providence, I have well-placed native
Abkhaz-speaking contacts in Britain who are
favourably disposed towards Bible translation
and who would see Bible translation as
contributing positively towards Abkhazia’s
national identity and heritage. It is my hope
and prayer that through them, and perhaps
through befriending Abkhaz speakers among
the Turkish community in the Netherlands,
I might be led into contact with suitablyqualiﬁed literate Abkhaz people who could
help to revise my initial translation while
preserving Biblical accuracy.

endnotes:
1. In Greek mythology, Jason, along with his
band of heroes, the Argonauts, set out on a
quest to ﬁnd the Golden Fleece, which was said
to be hidden in Colchis.
2. The Lermontov family was descended from
seventeenth-century Scots settlers in Russia, the
Learmonths.
3. The name of the Abkhaz capital takes a
bewildering number of forms. Through the
twentieth century, it was well established as
Sukhumi. In Georgian, it is სოხუმი (Sokhumi);
in Russian, Сухуми (Sukhumi); in Abkhaz itself,
Аҟәа (Aqwa); in Mingrelian (the language of
the ethnic ‘Georgians’ of eastern Abkhazia),
აყუჯიხა (Aqu-jikha); and in Turkish, Sohum.
Recently, the Russian/Western variant Sukhumi
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quickly turned Georgia’s fortunes around but
who failed to control the baser sentiments of
himself or his startlingly young ministers. ‘Misha’,
who like his predecessor Shevardnadze made
much of his ‘conversion’ to Georgian Orthodox
Christianity after the fall of communism and
sought to maintain cordial relations with the
national patriarch as well as with the widely
despised evangelical Protestants, genuinely
did transform the lives of most Georgians from
desperate poverty to decent living standards in
his ﬁrst term of oﬃce. However, his anti-Russian,
anti-‘separatist’ rhetoric became unhinged
in his second term, causing an irretrievable
breakdown of trust in Georgia by the Abkhaz and
South Ossetian leaderships and resulting in the
August 2008 war with Russia over South Ossetia,
which technically began with the Georgian
army’s shelling of ‘separatist’ civilians, albeit in
the context of massive Russian provocation.
Only now that Saakashvili has left oﬃce (2013),
replaced by a government of the apparently
pro-Russian politicians whom he so loathed, can
we sadly conclude with reasonable certainty that
his legacy is Georgia’s perpetual loss of Abkhazia
(and probably South Ossetia). It has also been
coming to light that many of his now-disgraced
henchmen were bitterly anti-Christian thugs and
extortionists. In addition, it now also appears that
the younger generation of Georgians has largely
given up on even a rhetorical hope of regaining
Abkhazia.
5. Sukhum was known in antiquity as Dioskuria
(from Greek Dios kouroi, ‘Zeus’ lads’, as the Pontic
Greeks interpreted an old local name for the
town, Diaskuri (probably meaning ‘Mother of
Water’), as honouring the twin sons of Zeus
(known in Latin as Castor and Pollux) in the
pagan pantheon. The Pontic Greeks speak a form
of Greek close to the koiné of the New Testament
and are still scattered through Abkhazia and the
whole Caucasus (as also are Jews who have lived
there free of persecution since the Babylonian
exile). Nearby Phasis (now the Georgian naval
base of Poti, ruined in the 2008 war) was a colony
of the major port of Miletus near Ephesus (Acts
20.15–38). The apostle Paul will almost certainly
have met men from these ports at the far end
of the Black Sea, and it is very likely that ﬁrsthand reports of his preaching at Ephesus were

brought back to Abkhazia; Paul knew very well
that from Ephesus, his words would reach the
entire eastern classical world. Shortly before
the 2008 war, President Saakashvili’s marines at
Poti conducted a high-proﬁle exercise which
he provocatively named Operation Dioskuria in
which they played out the scenario of storming
the beaches of a putative ‘northern adversary’.
The message was clear: as Phasis had had the
upper hand over Dioskuria two millennia ago,
now Poti must prevail over Sukhum. As events
transpired, Abkhazia was not attacked by Georgia
in the 2008 South Ossetia war, and the Russians
expelled Georgian troops on the second day
of the war from the small highland corner of
Abkhazia that they had still been holding.
6. As with so many other parts of eastern Europe,
Britain and its churches and scholars took far
less interest in Georgia or Abkhazia than did
the governments and scholars of Germany,
the Netherlands or even France. Consequently,
German troops were warmly welcomed as
liberators at the end of the First World War in
Abkhazia and throughout the Caucasus, denying
Britain and the United States what could have
been a prime opportunity to gain popular
inﬂuence or even long-term control over the
oilﬁelds of Azerbaijan and Persia. It also brought
about a situation where the only Protestants with
‘respectable’ people among their local adherents
in the Caucasus are liberal Lutherans. However,
some believing Britons, and particularly Scots,
did settle in outposts of the Tsarist Empire as
entrepreneurs in timber, etc.
7. Most Abkhaz speakers in the diaspora
cannot read (Cyrillic) Abkhaz, since Arabic or a
Latin-script language is the national language
of their host countries. However, this very
lack of a standard Arabic or Latin script for the
complicated Abkhaz language means that any
eﬀorts made in that regard would be pioneering
ones, with the translators having a free hand
to devise script standards (orthography) for
the language, just as the Reformation-era Bible
translators did for some European languages.
It is worth noting that several of the national
languages into which the Reformers translated
the Scriptures had no more speakers at the time
than Abkhaz does now.
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The Apparent Cainan
Contradiction in Luke 3.36
by Larry Brigden, Senior Editorial Consultant

 The apparent contradiction

I

n Luke 3.36 Cainan appears as the father of Sala and the son of Arphaxad. This
has been alleged to contradict the Old Testament genealogies of the ‘generations
of Shem’ recorded in Genesis 10.24, 11.12 and 1 Chronicles 1.18 where Salah (or
Shelah, in Chronicles) appears as the son of Arphaxad with no intervening Cainan.
This difficulty is not confined to the Received Text and the Authorised (King James)
Version, but is also found in the Critical Text and the modern versions based upon
it (NASB, NIV, ESV, etc.).
For those who do not believe in the divine inspiration and infallibility of the Holy
Scriptures, such difficulties as this apparent contradiction may only confirm them in
their unbelief. But for those who acknowledge the divine inspiration and infallibility of
the Scriptures there may be some spiritual profit to be found in the resolution of these
difficulties through a deeper understanding of divine revelation.

 Two solutions
Two solutions to the apparent contradiction between Luke 3.36 and the genealogies in
Genesis and 1 Chronicles have been adopted by Bible-believing scholars. The first is
to suppose that Cainan only appears in Luke 3.36 because of a scribal error, but is no
genuine part of the verse. The second is that the ‘contradiction’ is only apparent and
that Luke 3.36 correctly includes Cainan, while his omission from the Old Testament
genealogies of Genesis and 1 Chronicles is intentional. This brief article maintains that
the second solution is more consistent with the doctrine of the divine preservation of the
Holy Scriptures and the available evidence.
Among those who have adopted the first solution, that is, that Cainan is no genuine part
of Luke 3.36 but only appears in that verse due to a scribal error, are the commentators
Matthew Poole and John Gill and, in more recent times, J. Sarfati1 of Creation Ministries
International (CMI). Poole thinks that it is a scribal error imported into Luke from
the Septuagint, which includes an intervening Cainan in its genealogies in Genesis
10.24 and 11.13.2 Gill, on the other hand, thinks that it is a copyist error in Luke,3 from
whence it found its way into the Septuagint for the purpose of giving authority to Luke’s
genealogy.4 Sarfati takes the same position as Gill and quotes him approvingly.5
The scribal error explanation of Cainan at Luke 3.36 is beset with a significant
difficulty: the manuscript evidence is clearly opposed to it. The overwhelming
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majority of manuscripts have the extra Cainan at Luke 3.36 and only a small number
of manuscripts (three) lack that name. If the extra Cainan is due to a scribal error, it is
remarkable that this ‘error’ so dominates the manuscript evidence. Sarfati’s argument
is that since papyrus fragment P75 omits Cainan and is earlier than the majority of
manuscripts which contain it, therefore it must be the true reading.6 In his view the
testimony of the majority of the manuscripts is set aside. But Sarfati’s argument is
not valid because the age of a manuscript does not necessarily indicate the age of the
reading it contains. Later manuscripts may contain the original reading because they
lie in the line of the faithful transmission of the text, whereas earlier manuscripts may
contain corrupt readings since they stand outside the line of the faithful transmission
of the text. It is not the age of the manuscript which is of critical importance, but the
age of the reading.
The scribal error explanation of Cainan at Luke 3.36 is at least mildly inconsistent with
the doctrine of the divine preservation of the Scriptures. To maintain that the original
reading is preserved in only two or three manuscripts while the vast majority contain
a corrupt reading, when no hostility toward orthodox doctrine can be supposed to
have been the cause,7 implicitly impugns the doctrine of the divine preservation of the
Scriptures.8
As for the theory that there was some collusion between the Septuagint and Luke
3.36, it is merely a theory for which there is no real proof. But some, rather forgetful,
tend to treat the theory as if it were an assured fact.9 The simplest view is to accept the
Septuagint and Luke 3.36 as independent witnesses to genealogical data which was
well known at the time and which placed a postdiluvian10 Cainan between Arphaxad
and Sala.

 Other evidence of a postdiluvian Cainan
But there is considerable evidence, apart from the Septuagint, for the existence of the
postdiluvian Cainan recorded in Luke 3.36. The Book of Jubilees, a greatly expanded and
rewritten version of Genesis and Exodus dating from 160–150 BC and ranked among
the pseudepigrapha,11 explicitly records a Cainan between Arphaxad and Salah. Jubilees
8.1–5 gives a rather detailed account of this postdiluvian Cainan:
8.1. In the twenty-ninth jubilee, in the first week, in the beginning thereof
Arpachshad took to himself a wife and her name was Rasu’eja, the daughter of
Susan, the daughter of Elam, and she bare him a son in the third year in this week,
and he called his name Kainam.
2. And the son grew, and his father taught him writing, and he went to seek for
himself a place where he might seize for himself a city.
3. And he found a writing which former (generations) had carved on the rock,
and he read what was thereon, and he transcribed it and sinned owing to it; for
it contained the teaching of the Watchers in accordance with which they used to
observe the omens of the sun and moon and stars in all the signs of heaven.
4. And he wrote it down and said nothing regarding it; for he was afraid to speak to
Noah about it lest he should be angry with him on account of it.
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5. And in the thirtieth jubilee, in the second week, in the first year thereof, he took
to himself a wife, and her name was Melka, the daughter of Madai, the son of
Japheth, and in the fourth year he begat a son, and called his name Shelah; for he
said: ‘Truly I have been sent’.12
This is not just a passing reference to Cainan; considerable detail is given here
concerning him. Some dismiss the evidence of the Book of Jubilees as merely a
fabricated account, without any solid foundation in fact. It does not need to be insisted
upon that all the details of the account are exactly true, but the fulness of this reference
to Cainan does suggest that the person actually existed. At least, the account is not so
patently false that it deserves a summary dismissal.
Again, some may object that the Book of Jubilees merely copied Cainan from the
Septuagint—the Septuagint being somewhat earlier than Jubilees—so that Jubilees
cannot be counted as an independent witness to this postdiluvian Cainan. The first
answer to that objection must be that this argument is merely conjecture and based
upon no definite evidence. Because two documents contain a record of the same man
does not necessarily mean that the one borrowed from the other. Unless there is definite
evidence of such borrowing, only a strong prejudice against the existence of this Cainan
would lead one to such a presumption. Secondly, it could not have been a mere copying
since the Septuagint only mentions the name of Cainan, whereas the Book of Jubilees
contains detailed information which had to be obtained from elsewhere. The simplest
explanation is that the Septuagint and the Book of Jubilees are independent witnesses to
the existence of a postdiluvian Cainan.
But these are not the only witnesses. Some early chronographers such as John of Antioch
(seventh century AD) and George Syncellus (ninth century AD) also refer to a postdiluvian
Cainan. Their accounts differ somewhat from the Book of Jubilees, so they are probably
derived from independent sources. John of Antioch records Cainan’s discovery of a stele
inscribed with astronomical teachings left by the descendants of Seth before the Flood.13
George Syncellus records Cainan’s ‘walking in the field’ and discovering the ‘writing of
the Giants’ which he ‘hid…for himself’.14 George Syncellus also repeatedly refers to the
error of Eusebius and Africanus in omitting Cainan from their chronologies.15
There is also indirect evidence of the existence of this postdiluvian Cainan. Berosus, the
Chaldean annalist of the third century BC, refers to Abraham as a ‘just man and great’
who lived ‘in the tenth generation after the flood’.16 Eupolemus, a Hellenistic Jewish
historian writing about the middle of the second century BC, also refers to Abraham as
being the ‘tenth generation’ after the flood.17 But it is presumed from Genesis 11.11–26
and 1 Chronicles 1.24–27 that Abraham is the ninth generation born after the flood,
Arphaxad being the first generation. In Luke 3.34–36, however, with the extra Cainan in
the genealogy, Abraham is indeed the tenth generation after the flood.

 How is Luke 3.36 to be reconciled with the Old
Testament genealogies?
Having established that Cainan in Luke 3.36 is unquestionably genuine, it must be
asked how Luke is to be reconciled with the genealogies in Genesis and 1 Chronicles.
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It should be observed that the Hebrew word ‘begat’ (yalad) in Genesis 10.24 and 11.12
is not confined to immediate offspring but may refer to more distant offspring. For
example, in Genesis 46.15 Leah is said to bare (yalad) ‘thirty and three’ sons to Jacob.
Now, Leah only ‘bore’ six immediate sons to Jacob, so the remaining twenty-seven
evidently include grandsons and great grandsons; and yet Leah is said to have ‘borne’
(yalad) these also. Thus we are not bound to understand Genesis 10.24 and 11.12,
‘And Arphaxad begat Salah’, as necessarily teaching that Salah was the immediate son
of Arphaxad; he may have been the grandson. This is consistent with the usage of the
word ‘son’ in Hebrew. A ‘son’ may be a ‘grandson’ or even a more distant offspring.
For example, in Genesis 46.22 the ‘sons’ of Rachel are said to be ‘fourteen’, whereas
her immediate sons are only two, Joseph and Benjamin. The Hebrew word for ‘sons’
can evidently also denote ‘grandsons’ or descendants. When this is understood, the
apparent contradiction between Luke 3.36 and the Old Testament genealogies becomes
just that, apparent and not real.18

 Why might this postdiluvian Cainan have been
omitted from the Old Testament genealogies?
But why might the postdiluvian Cainan have been omitted from the Old Testament
genealogies? Jubilees 8.1–5 give a clue to the answer to this question. It is evident that
Cainan discovered and revived an idolatry which ‘former generations’ practised before
the Flood. Cainan knew that Noah would be angry at him for reviving it, since that
idolatry undoubtedly had a large part in procuring the terrible divine judgement of the
Flood. After the Flood, the world was like a new creation, with new hope, and Noah,
as patriarch, would have trembled at the sight of the old corruptions arising again,
especially in the godly line of the descendants of Shem. For this reason, the postdiluvian
Cainan does not appear in the godly genealogical line of Shem (Genesis 10.21–31),
which stands contrasted in Genesis with the genealogical lines of Japheth (Genesis 10.2–
5) and Ham (Genesis 10.6–20).
Genealogies in Scripture are for specific purposes and it is important to understand the
purpose in each case. One purpose of the genealogies in Genesis is to trace the fulfilment
of the divine promise given after the Fall that the seed of the woman would bruise the
head of the serpent (Genesis 3.15), and to distinguish the godly line, from which the
promised Saviour would arise, from the ungodly line. Thus Cainan is excluded from
the godly genealogical line of Shem because of his idolatry. This principle of exclusion
from a genealogical record on the basis of ungodliness is seen elsewhere in Scripture.
For example, in Jeremiah 22.30, ‘Thus saith the LORD, Write ye this man childless, a
man that shall not prosper in his days: for no man of his seed shall prosper, sitting upon
the throne of David, and ruling any more in Judah’. This was spoken of ungodly King
Jeconiah. But does it mean that Jeconiah was absolutely childless? No, since it is apparent
from 1 Chronicles 3.17–18 that Jeconiah had eight sons. Moreover, the last part of
Jeremiah 22.30 itself implies that Jeconiah will have a seed, but that none of that seed will
be on the throne of David and rule in Judah. He is to be written down ‘childless’ because
he is ‘childless’ in respect of a royal seed, a seed ‘sitting upon the throne of David’, but
not ‘childless’ absolutely. Similarly, the genealogies in Genesis and 1 Chronicles do not
record Cainan since their purpose is to trace the godly seed, and Cainan has no part in
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that genealogy because of his ungodliness. But that does not mean that he did not exist
at all, for he is recorded in Luke’s Gospel, as well as the Septuagint, the Book of Jubilees
and elsewhere.
So why does Cainan appear in the genealogy in Luke? Should he not also have been
excluded from that genealogy for the same reason? No, because the purpose of the
genealogy in Luke is different. Luke’s genealogy is given at the outset of the Messiah’s
ministry to confirm His credentials for the work set before Him. The purpose is not
to distinguish the godly from the ungodly seed, nor to look along that godly line in
hope of the Saviour to come, in which case an ungodly member of the line might be
shunned as contrary to that hope. Instead, Luke’s aim is to trace a genealogical line
to confirm the credentials of a Saviour already come, as ‘son of David’, ‘son of Adam’
and ‘son of God’, for which purpose the godliness or ungodliness of the members of
the line was not so important. The purpose is different, so the genealogy is not so
selective. ‘The fulness of the time was come’ (Galatians 4.4) and Israel’s Saviour is
also to be ‘the Saviour of the world’ (1 John 4.14), so the genealogy is consequently
more ‘inclusive’.19

 Conclusion
Luke took pains to produce an accurate account (Luke 1.3, 4) and under the guidance
of the Holy Ghost made use of genealogical records then available to him. His inspired
testimony to a postdiluvian Cainan at Luke 3.36 cannot be doubted. Evidence from the
Septuagint, the Book of Jubilees and early chronographers confirms the existence of
this Cainan. The genealogies in Holy Scripture are for specific purposes. A postdiluvian
Cainan was omitted from the Genesis and 1 Chronicles genealogies because it was not
consistent with the purpose of those genealogies to include him.
By not duly considering the purpose of a genealogy we may mark a contradiction where
none in fact exists. There is no record of unbelieving Jewish critics in the early ages of
the church charging Luke’s genealogy of the Messiah with a fault because of a supposed
contradiction with Old Testament genealogies, a fault which they would have been only
too eager to find. The genealogical records were simply too well known for any such
charge to stick.

Endnotes:
1. J. Sarfati, Can you explain the difference between Luke 3:36 and Genesis 11:12?
creation.com/cainan-can-you-explain-the-difference-between-luke-336-andgenesis-1112.
2. Note on Luke 3.36 in Matthew Poole, English Annotations on the Holy Bible,
www.studylight.org/com/mpc/view.cgi?bk=41&ch=3, accessed 9 December 2013.
3. This type of copyist error is called ‘homeoteleuton’ (which literally means ‘having
the same end’) and supposes that the scribe who was copying the manuscript at verse
36 inadvertently let his eye fall to the end of verse 37, where another Cainan appears,
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and so added the Cainan from that verse to the end of verse 36. Thus the extra Cainan
would appear in verse 36.
4. Note on Luke 3.36 in John Gill, An exposition of the Entire Bible, e-Sword.
5. Sarfati.
6. Ibid.
7. Sometimes the true reading may be in the minority of manuscripts if it sets forth an
orthodox doctrine which may be supposed to have been assailed by heresy in the early
ages of the New Testament church (e.g. 1 John 5.7).
8. Not surprisingly, CMI, which holds the scribal error view, does not emphasize the
doctrine of the divine preservation of the Scriptures. Though CMI firmly holds to
divine inspiration, it specifically limits that inspiration to the autographs. In general,
CMI appears to adopt the Critical Text position.
9. W. Schneider, Was Schelach Arpachschad’s son or grandson? www.biblecenter.de/
bibel/widerspruch/e-wds20.php.
10. After the Flood.
11. The Pseudepigrapha are extra canonical Jewish writings, distinct from the
Apocrypha in that they are not accepted even by Roman Catholics as inspired
Scripture.
12. The Book of Jubilees, from R. H. Charles, The Apocrypha and Pseudepigrapha of the
Old Testament, 2 vols. (Oxford: Clarendon Press, 1913), 2.25.
13. John of Antioch, fragments 2.16, Fragmenta Historicorum Graecorum iv.540
14. The Chronography of George Synkellos, A Byzantine Chronicle of Universal History
from the Creation, tr. W. Alder, P. Tuffin (Oxford: Oxford University Press, 2002) p. 114.
15. Ibid., pp. 49, 57, 75, 113, 140, 164.
16. Quoted by Josephus in Jewish Antiquities I.158.
17. Quoted in Eusebius, Preparatio Evangelica, Book IX, Chap. XVII.
18. CMI opposes this understanding of ‘begat’ and ‘son’ because of the implication
that the Old Testament genealogies may contain gaps which make the age of the earth
more elastic. But the concern in this case is unfounded since interposing a Cainan
between Arphaxad and Salah in Genesis 11.12 makes no difference to the chronology:
Arphaxad still ‘begets’ Salah at ‘five and thirty years’, even if there was an intermediate
Cainan.
19. There are other possible reasons for the inclusion of Cainan in Luke’s genealogy
such as the fact that his inclusion makes up a total of 77 generations, a number that
has far more significance Biblically, being a multiple of 7, than 76. However, the short
scope of the article necessitates its focus upon what is considered the most significant
reason.
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The Treasury
by David J. Broome
Resources Director

O

ne of the great beneﬁts of working for the Society and, indeed, in anything
that is truly the Lord’s work, is that you are privileged to observe the wheels of
God’s providence and His daily victories and deliverances on behalf of His own
cause. Faith is put to the test at times concerning the Lord’s provision for the Society,
in particular for ﬁnance and staﬀ, but in many other ways too. Satan is ever seeking to
disrupt the work on multiple fronts and uses many diﬀerent strategies. Yet we prove
that the Lord is never early and never late for His own appointments as He commands
‘deliverances for Jacob’ (Psalm 44.4). Through these things we learn with the Apostle
Paul that ‘tribulation worketh patience; and patience, experience; and experience, hope’
(Romans 5.3–4), and, as we are given this hope, so we are brought to trust Him more
deeply for the future.
The year 2013 was such a time of trial for the Society here in the UK. In the early summer,
the cash-ﬂow situation was very serious and it looked like we might have to seek external
loans; it also seemed that the legacy provision had dried up for the time being. However,
the Lord provided just at the critical moment and continued to bless the Society
abundantly during the autumn months, such that we have avoided any signiﬁcant
budget deﬁcit in 2013 and the loan from the Golden Thoughts Calendar Fund was repaid,
along with a signiﬁcant proportion of what was borrowed from the Restricted Funds. In
addition we have received the pledge of a very large bequest which, although restricted
to granting Bibles and Testaments to certain groups (and therefore Restricted Fund
income), is nevertheless a wonderful provision in the light of our prayerful concern over
several years about the suppressed level of the General Grants budget; it will also be a
great help in boosting the Society’s cash levels. May the Lord have all the glory!
You will remember that much of the last ‘Treasury’ article was given over to the future of
our London Headquarters at Tyndale House. Such have been the Lord’s gentle leadings
in the matter that the property is now on the market and we have begun the search for
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a replacement. We would very much value your prayers that the Lord would provide
a suitable buyer, in His time, who is willing to pay a bountiful sum, that will enable us
to buy more suitable premises and have a signiﬁcant amount left over to support the
future work. We also seek prayer that He would provide a suitable alternative building at
a reasonable price for the Society and, most crucially, that these premises would be in a
convenient location for both staﬀ and visitors. We look again to our God to wonderfully
overrule in the way that He did when Tyndale House was purchased twenty years ago.
Finally, we seek your prayers in relation to the future management of the Operations
Department, which is responsible for Sales, Grants, the Deputation Speakers and the
Warehouse. Mr David Larlham has recently reduced his hours to three days per week and
relinquished some responsibilities, but he has not yet been able to step down from all
of the role because, despite our advertising for an Operations Manager twice since April
2013, the Lord has not seen ﬁt to provide anyone to whom we have felt able to oﬀer
the post. Whilst reﬂecting on the disappointing outcome from the recruitment process
and on the post itself, our thinking has matured and we now recognise that we need to
carry out a further thorough review of our requirements in this area. We seek your urgent
prayers that the Lord would provide for our current pressing staﬀ needs, as indeed He did
on two occasions in 2013.
We remain deeply thankful to all our members, supporters and friends for their partnership
with us in this work, practically, ﬁnancially, and in prayer. We gratefully acknowledge
receipt of anonymous gifts totalling £6,815.06 for the period July to September 2013
(Matthew 6.4).

And we know that all things
work together for good
to them that love God,
to them who are the called
according to his purpose.
(Romans 8.28)
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Deaf People
A
Hearing
nd in that day shall the deaf
hear the words of the book, and
the eyes of the blind shall see
out of obscurity, and out of
darkness.
Isaiah 29.18

by The Rev. C. Sonnevelt

the sermon preached at the 182nd
AGM, 21 September 2013
edited for publication

W

hen I walked into this building
this morning, my attention
was drawn by a little sign that
read ‘deaf fellowship’. My thoughts went
back to the time when we received our
youngest son and after a few months he
appeared to be deaf. I will not go deeper
into that; he was healed after a year in an
incomprehensible manner. But receiving a
son who is deaf brings a little acquaintance
with the world of the deaf: a world that
is unfamiliar to us when we have the
privilege of having good hearing. The
ﬁrst thing that strikes us when we meet
deaf people or those whose hearing is
impaired is that they are dependant on
sign language or must read the words from
someone else’s lips. They are going to miss
out a lot in conversations around them.

isolation; it excludes people not only from
conversations but also from company
and at times even from employment. It
is a physical handicap, a social handicap,
and also an emotional handicap. Deafness
often leads to feelings of loneliness,
insecurity and depression. What a privilege
it is when we have no diﬃculty listening
to the words that other people speak,
including listening to a sermon preached
for us.
Yet let us not forget that all of us belong
to a deaf fellowship: all of us by nature are
born spiritually deaf. We do not say that
God made Adam and Eve deaf in paradise.
Instead, because of our rebellion in our
ﬁrst father we turned deaf, and now we are
born deaf: all of us, young and old. It is that

Being deaf is not just a physical handicap,
it is more of a social handicap. It leads to
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spiritual deafness that is the worst of all
handicaps.
Sometimes a physically deaf person may
be healed, but how can a spiritually deaf
person ever be cured of that horrible
handicap? Yet the Lord has a word for deaf
people, a word of mercy. He comes to us
with this book, this most precious holy
book, the book of God. He comes to us
with the proclamation of the Gospel of free
and sovereign grace.
How precious is God’s Word! John Newton
wrote of that:
Precious Bible! what a treasure
Does the word of God aﬀord!
All I want for life or pleasure,
Food and medicine, shield and sword,
Is revealed
In Jehovah’s sacred word.
Food, to which the world’s a stranger,
Here my hungry soul enjoys;
Of excess there is no danger;
Though it ﬁlls, it never cloys,
While the Spirit
To my heart its truth applies.1
God’s precious Word comes to us, and
through the work of the Trinitarian Bible
Society this Word—the Holy Scriptures—
is disseminated through this land and
throughout this world.
Someone may say, how can a deaf person
listen? It is a great privilege if the preached
Word comes to us, but how can a deaf
person hear it and understand it? The
answer can be found in our text, Isaiah
29.18. We focus on the ﬁrst part: ‘And in
that day shall the deaf hear the words
of the book‘. What we ﬁnd here is deaf
people hearing the words of Scripture.
First we wish to consider an incurable
deafness, second a divine book; and third a
miraculous hearing.

An Incurable Deafness
Several years ago I had to oﬃciate in a
church service where a new building was
dedicated. The old church building of that
congregation had been torn down. On
that occasion, the pulpit Bible had been
closed, and now about half a year later
the congregation had the privilege of
dedicating that new church building. We
were singing a portion of Psalm 119.130—
’the entrance of thy words giveth light’—
and whilst we were singing I was supposed
to open the pulpit Bible. As we came to the
end of that stanza, the eyes of all the people
in that congregation were ﬁxed on me. But
I could not open the pulpit Bible. It was an
old Bible, one of those with clasps. I tried
to open the clasps and couldn’t. I broke out
into a cold sweat and shrivelled because we
were coming closer and closer to the end
of the stanza. Although I frantically tried to
open the Bible, it was unsuccessful. I looked
at the elders of the congregation. One
rushed up to the pulpit and noticed that
the Bible had been turned upside down.
Of course I was pulling at those clasps from
the wrong side. Just before the end of that
stanza the Bible was opened. We are not
superstitious, of course, but just imagine
singing the ‘entrance of thy words giveth
light’ and the Bible will not open.
In Isaiah 29 we read about people who
receive a book. Verse 12 says, ‘And the
book is delivered to him that is not learned,
saying, Read this, I pray thee: and he saith,
I am not learned’. And in verse 11, ‘And
the vision of all is become unto you as the
words of a book that is sealed, which men
deliver to one that is learned, saying, Read
this, I pray thee: and he saith, I cannot; for
it is sealed’. The book is there but it cannot
be opened; it is sealed or, even worse, even
if it might be opened the person having
received it is not able to read it because he
is illiterate, he does not understand it.
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of deep sleep, and hath closed your eyes:
the prophets and your rulers, the seers hath
he covered’ (v. 10). There is a punishment,
a judicial hardening. It was a judgement of
which the Lord had already spoken when
He called Isaiah to the ministry, ‘Go, and tell
this people, Hear ye indeed, but understand
not; and see ye indeed, but perceive not.
Make the heart of this people fat, and make
their ears heavy, and shut their eyes; lest
they see with their eyes, and hear with their
ears, and understand with their heart, and
convert, and be healed’ (6.9–10).

Here the prophet Isaiah pictures the
spiritual condition of the people of Israel in
his day. They have received the book; they
have received revelations; they received
messages from above. They received a
revelation from God, but alas, the people
did not understand.
Why not? Was it too diﬃcult? Was it in
an old type of language? Some people
nowadays say that the Authorised Version
of the Bible is too diﬃcult to understand.
Was that the reason Israel did not
understand God’s message, because it was
too diﬃcult? No, that was not the reason.
They themselves were to blame: they were
not spiritual but carnal; they were not
willing but unwilling; they were stubborn
and self-conceited; they were spiritually
deaf and blind.

Spiritual hardening is a judgement from
above that strikes in particular the political
and spiritual leaders of the nation, those
who have to be the eyes and the ears of the
people. They have a double responsibility,
and when they fail in their responsibility
they receive double punishment (this is
certainly a warning for us, too).

‘Wherefore the Lord said, Forasmuch as this
people draw near me with their mouth,
and with their lips do honour me, but have
removed their heart far from me, and their
fear toward me is taught by the precept of
men’ (v. 13). Let us not forget, with all our
commitment, with all our devotion, with
all our activities for the spreading of God’s
Word in a pure form, we too are deaf by
nature. If by free and sovereign grace we
may be diﬀerent today, it is only out of His
good pleasure; it is not of our doing. We all
belong to the deaf fellowship; we all belong
to that deaf community; we all belong to
the fallen human race. By nature the ear of
man’s soul is closed.

There was a hardening among the nation:
the Lord poured out a spirit of deep sleep
upon the people and its leaders. What else
did the Lord announce? Isaiah 29.14–16
say,

If I may allude for a moment to John
Bunyan’s The Holy War: when the servants
of Prince Emmanuel came to reclaim the
city of Mansoul, they found the gates
barricaded. That was the condition of the
people of Israel in the days of the prophet
Isaiah.

Therefore, behold, I will proceed to do
a marvellous work among this people,
even a marvellous work and a wonder:
for the wisdom of their wise men
shall perish, and the understanding
of their prudent men shall be hid.
Woe unto them that seek deep to
hide their counsel from the LORD, and
their works are in the dark, and they
say, Who seeth us? and who knoweth
us? Surely your turning of things
upside down shall be esteemed as the
potter’s clay: for shall the work say of
him that made it, He made me not? or
shall the thing framed say of him that
framed it, He had no understanding?

How did the Lord respond? He blinded
the people even further. We read, ‘For the
LORD hath poured out upon you the spirit

The Lord is going to do a marvellous work.
He is going to bring enemies from each and
every side, and there will be anguish for the
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people of Judah and the city of Jerusalem.
‘Woe to Ariel’: Ariel means the Lion of God,
but woe to the Lion of God, the city where
David dwelt! ‘I will distress Ariel, and there
shall be heaviness and sorrow’ (vv. 1–2).
God’s judgement will not only become
visible in the hardening of the people, who
will be like deaf men, but there will also be
invisible judgement: destruction in anguish
and distress as the city is being besieged.
How much reason then in the United
Kingdom and for us in Europe to stand
in awe at the Word of God, to fear those
judgements which will begin at the house
of God! (cf. 1 Peter 4.17). There is no reason
for ﬁnger-pointing; there is no reason to
say, O that wicked world! But there is much
reason for us today to be humble before
the living God, and to admit that we have
not watched, that we have been asleep and
have not listened to God’s words. O Lord, ‘in
wrath remember mercy’ (Habakkuk 3.2)!
Yet, returning to Isaiah 29 it is a wonderful
thing to see the sudden turn at verse 17: ‘Is
it not yet a very little while, and Lebanon
shall be turned into a fruitful ﬁeld, and the
fruitful ﬁeld shall be esteemed as a forest?’
There you have that word of Divine mercy
spoken to deaf people, to people worthy of
an everlasting curse. In that day there will be
a gracious restoration, a time when the Lord
will have poured out His blessings. Is that
a promise for each and every one? Is that a
promise for the whole, entire nation? No, it is
not: it is for that remnant that has been truly
humbled under the aﬄictions that the Lord
will send to this nation, a remnant according
to the election of God’s grace.
Isn’t that the way that the Lord works at
all times? He brings low before He exalts;
He makes us poor before He makes us rich
through Christ. He kills before He makes
alive. And the greatest of all blessings is in
the words of our text this afternoon, ‘and in
that day shall the deaf hear the words of the

book, and the eyes of the blind shall see out
of obscurity, and out of darkness’ (v. 18).
Which day is meant? Indeed, it was the day
that the people of Israel, sent into captivity
and languishing at the rivers of Babylon,
would come back. But more than that it is
the day of the Messiah, the day that the Lord
would send His only begotten Son into this
world—the day of which the prophets had
spoken. ‘In that day shall the deaf hear the
words of the book’. Indeed, the book!
If you will turn to the Revised Standard
Version of the Bible you will ﬁnd a slight
diﬀerence, but a diﬀerence that divides
between life and death. ‘In that day the
deaf shall hear the words of a book’: not
the book, but a book. The Holman Christian
Standard Bible replaces the word book with
document: ‘On that day the deaf will hear
the words of a document’. What comfort,
what solace, what consolation is it when
I am deaf and they tell me one day ‘you
will hear the words of a document’, a book
apparently written by man.
When my youngest son was cured from
his deafness it was a great wonder, but we
realised that another wonder has to take
place, another miracle must occur for him to
become truly happy. He needed a spiritual
hearing, a listening to the words of that
book of God, not just in an intellectual way
and having a vain notion of religion, but in a
deeper sense: listening to the book of God,
the voice of the Son of God, and coming to
life.
I also looked up the verse in the Good News
Bible (although it can hardly be called
a Bible), and in the New English Bible:
both have ‘a book’. How misleading, how
defective! Why do I say that? Because when
you look at the context, you will see that
more than physical hearing is in view. It says
in verse 24, ‘They also that erred in spirit
shall come to understanding, and they that
murmured shall learn doctrine’. Think once
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us, showing God’s special care for us and for
our salvation. Thomas Watson in the book A
Body of Divinity says,

more of verses 11 and 12—that picture
of one person who is illiterate and cannot
understand what God is saying, and of that
other person who is able to read the book
but the prophecy is sealed unto him. Those
are spiritual realities, aren’t they?

If the Scripture be of divine inspiration,
then be exhorted, 1. To study the
Scripture. It is a copy of God’s will. Be
Scripture-men, Bible-Christians. ‘I adore
the fulness of Scripture’, says Tertullian.
In the Book of God are scattered many
truths as so many pearls… ‘Search the
Scriptures’. Search as for a vein of silver.
This blessed Book will ﬁll your head
with knowledge, and your heart with
grace. God wrote the two tables with
his own ﬁngers; and if he took pains to
write, well may we take pains to read.2

Once more think of what the prophet Isaiah
heard in chapter 6. Also refer to 8.16: when
God’s servant had spoken for many years
and his ministry had not borne fruit, the
Lord said to him, ‘Bind up the testimony,
seal the law among my disciples’. The words
of Isaiah were committed to his disciples,
to that little circle who were faithful by the
grace of God; but the words were bound
up and sealed to the others. Daniel too had
to seal the prophecy until a later time (cf.
Daniel 12.9). Then the seals will be broken,
and God’s Word will come to fruition.

So study the Scriptures.
We are also exhorted to prize the written
Word.

A Divine Book

David valued the Word more than gold.
What would the martyrs have given
for a leaf of the Bible! The Word is the
ﬁeld where Christ the pearl of price is
hid. In this sacred mine we dig, not for a
wedge of gold, but a weight of glory.3

The day is coming in which the eyes and
ears of the godly remnant of Israel will be
opened and they begin to hear the words
of the book. What book? God’s book. When
we think of the Old Testament we may say
the law and the prophets. When we think of
the New Testament we may add the Gospels
and the epistles and the book of Acts and
the book of Revelation. The whole is the
Book of God.

So appreciate the written Word.
Thomas Watson also says,
Contend for Scripture. Though we
should not be of contentious spirits,
yet we ought to contend for the Word
of God. This jewel is too precious to
be parted with. Prov. iv.13. ‘Keep her,
for she is thy life’. The Scripture is beset
with enemies; heretics ﬁght against
it, we must therefore ‘contend for the
faith once delivered to the saints’.
Jude 3. The Scripture is our book of
evidences for heaven; shall we part
with our evidences? The saints of old
were both advocates and martyrs for
truth; they would hold fast Scripture,
though it were with the loss of their
lives.4

In the French edition of the Jerusalem Bible
(of all Bibles), which is produced for Roman
Catholics, you ﬁnd les paroles du livre: the
words of the book. We have a book in the
RSV and a document in the HCSB, yet we
have the book in the Jerusalem Bible. How
far away we are in what is called evangelical
Christianity today on both sides of the North
Sea! The Book.
What a treasure we have received in the Holy
Scriptures. The Word was made ﬂesh in Jesus
Christ, but the Word was also made Scripture;
and the Scriptures have been entrusted unto
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Miraculous Healing
But while hearing these exhortations we
should not forget that the Scriptures need
to be opened and that our ears need to be
opened: the Word must be applied unto
our hearts by the power of the Holy Spirit.
I am reminded of Matthew 11.3–5: John the
Baptist was in prison and began to doubt,
and he sent a few of his disciples to Christ
with the question,
Art thou he that should come, or do
we look for another? Jesus answered
and said unto them, Go and shew
John again those things which ye do
hear and see: the blind receive their
sight, and the lame walk, the lepers
are cleansed, and the deaf hear, the
dead are raised up, and the poor have
the gospel preached to them.
It was a great wonder when the deaf and
dumb man was healed by Christ upon
that one word, ‘Ephphatha’ (Mark 7.34).
It was evidence of Christ’s Messiahship, a
fulﬁlment of Isaiah 35.5 that the ears of
the deaf were unstopped. We need this
in a spiritual sense: a wonder of free and
sovereign grace, that eﬃcacious work of the
Holy Spirit, irresistibly overpowering, but
also winning over and inclining the heart of
the rebellious sinner. ‘In that day shall the
deaf hear the words of the book’. It doesn’t
say perhaps hear the words of the book; no,
they shall hear the words of the book.
I have a custom of always putting in ear
plugs before I go to sleep, especially when
I stay in a hotel not far from the airport. I
need those plugs and in the morning I take
them out again. When that happens in the
spiritual sense, what do you hear? What
did the people of Israel hear? They heard
the words of the book, the words of Isaiah’s
message: they ﬁnally understood. He was
right, and what a shattering truth it was
because it meant they had been wrong.

His hearers thought he was too gloomy,
that sombre man, that melancholic spirit,
always looking at things from the dark side.
He spoke about God’s judgement; he was
loving, he was compassionate, but he only
spoke about sin and misery and the need
for redemption and deliverance. But now
they understood he was right: that must
have cut them to the heart.
I remember reading a book by Martyn
Lloyd-Jones about preaching and
preachers. In it he says that during his
ministry some people came to Westminster
Chapel who were totally changed; he
didn’t give himself any credit for that. I
have actually met several people who
came to London and under his ministry
received a totally diﬀerent outlook. One
was a manager of a bookshop in Nigeria
who believed in the free will of man, but
then was brought to believe instead in the
free grace of God. He opened a bookshop
in Kano, Nigeria, and gave it the name
‘Amazing Grace’.
This message was the same as that of the
prophet Isaiah. The hearers had to come
by grace to understand and say, ‘I am not
a Christian at all. I always believed myself
to be a believer, to be born again, to be
saved, but I had never done anything else
but build on a sandy foundation’. That
realisation is shattering: but you will bless
the day it comes if you have been building
on a sandy foundation. ‘In that day shall the
deaf hear the words of the book’.
We can see it so beautifully in the history
of the Ethiopian eunuch: he sat there with
that book in his hands. His visit to Jerusalem
had become a big disappointment: he
came with a longing, he left with an
unfulﬁlled desire; he was poorer than ever
before. Yet he was rich because God was at
work in his heart. He couldn’t see that; he
couldn’t perceive that. But he had received
a treasure in Jerusalem: the words of the
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book. He could not hear them, he could not
understand them, and he had to ask, how
shall I understand if there is not someone
to instruct me? God in His sovereignty
sent the messenger with the answer—He
opened the ears of the deaf.

only given thee his Word to be a
rule of holiness, but his grace to be a
principle of holiness. Bless God that
he has not only written his Word, but
sealed it upon thy heart, and made it
eﬀectual. Canst thou say it is of divine
inspiration, because thou hast felt it
to be of lively operation? O free grace!
that God should send out his Word
and heal thee; that he should heal
thee, and not others! That the same
Scripture which to them is a dead
letter, should be to thee a savour of
life.5

We need a means of grace. So do those
people who are without the truth, those
who are without the Bible, those who are
without a pure version of the Bible: they
need the truth. What a wonder if our ears
are unstopped and our eyes are opened to
behold the glory of Christ, His wondrous
love for sinners, His gracious work to
reconcile enemies unto the living God. ‘In
that day shall the deaf hear the words of
the book, and the eyes of the blind shall see
out of obscurity, and out of darkness’. What
a wonderful message!

It makes us so small to realise this. Perhaps
you say but I am so deaf: the older I grow—
not just in a natural sense but spiritually
too—the harder of hearing I appear to be.
Take heart, take heart: the day is coming
that the words of our text will be fulﬁlled
with glory and perfection, because ‘in that
day shall the deaf hear the words of the
book, and the eyes of the blind shall see
out of obscurity, and out of darkness’. Then
you shall see the King in his beauty, and will
hear His voice; and together with the elect,
bought from every tribe and from every
nation, you will exalt the King and magnify
His grace for ever. Amen!

Perhaps there is someone here this
afternoon who can relate to this: I am a deaf
person, I am such a blind person. Have you
ever met a person who is physically deaf
and blind at the same time? How can you
bring the message across to such a person?
Perhaps by ﬁnger spelling in the palm of
the hands. That is very diﬃcult, but the
person I speak of is not just deaf: he is dead,
spiritually dead.
But listen: ‘the hour is coming, and now is,
when the dead shall hear the voice of the
Son of God: and they that hear shall live’
(John 5.25). What a great beneﬁt, what a
glorious blessing if this applies to you!

Endnotes:
1. John Newton, ‘Precious Bible’, in William
Gadsby, A Selection of Hymns for Public Worship
(London, England: C. J. Farncombe & Sons,
1919), no. 43.

It is so true what Watson says at the end of
that chapter about the Scriptures:

2. Thomas Watson, A Body of Divinity (London,
England: Passmore & Alabaster, 1881), p. 24.

Adore God’s distinguishing grace, if
you have felt the power and authority
of the Word upon your conscience;
if you can say as David, Psa. cxix.50.,
‘Thy word hath quickened me’.
Christian, bless God that he has not

3. Ibid., p. 25.
4. Ibid., p. 26–27.
5. Ibid., p. 27.
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The Word of God
Among All Nations
Although certain phrases and expressions used in these letters may not be doctrinally
llyy
accurate or in correct English, we reproduce the letters essentially as received, knowing
ngg
that the Lord is using His Word to the glory of His Name and the furtherance of Hiss
Kingdom as the Scriptures are distributed among the nations of the world.
d.

EEurope
FFrom a Northern Irish
m
ministry
Pl
Please ﬁnd enclosed two
photographs of students of a Bible college
in Romania receiving Romanian TBS Words
of Life calendars. All are thrilled to receive
such literature to encourage them in their
daily and monthly ministry. For many
years I operated a policy of having just one

contact in Romania who is still very grateful
to receive calendars in the Romanian
language. Even so I was moved in 2007
to start a second contact in Romania.
The students ﬁrst received the Romanian
Words of Life calendars for year 2008. It
turned out that no-one student in this class
knew about a Scripture calendar in the
Romanian language! Even yet I marvel at
this discovery. They now receive a supply
of Romanian calendars every year. Some of
these students were imprisoned for their
faith during the Communist controlled
ye
years in the past.
Th
These are a selection of thank you letters
w
which I have received after sending TBS
Sc
cripture literature to some of my
Scripture

SStudents
Stud
Stu
tuden
dents wit
dents
with
i h Roma
R
Romanian
omania
i nW
Words
ords
ord
ds o
off LLif
Life
ife

contact to receive TBS literature in each
d
country apart from UK, Ireland, France and
d
Russia. However, I already had a very good
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con
contacts in diﬀerent lands and languages.
I trust
tr you will be encouraged as you read
ho
how some of the literature is being used
and being made a blessing to many.

We will distribute them as and when we
receive requests from our contacts.

FFrom Apeldoorn, the
N
Netherlands

Fro
From Romania: Thank you so much for
the calendars that arrived with us recently.
We are so thankful for them and they will
be a great blessing for the children on the
Bib
Bible correspondence course. Thank you
so much for sending these calendars and
for thinking of the children in Romania and
inv
investing so they have the Word of God in
the
their homes.

Please can you send me 30 Golden
Pl
Thoughts Calendars in English, one in
Spanish and one in Portuguese? I am very
glad when I read your Golden Thoughts
Calendars. The Lord blessed me many
times when I read the Scripture text and
that chapter. Many people with me are
very glad and say ‘The Lord is always good’.
I will give this calendar to my friends, and I
hope and pray that the Lord will bless my
friends every time. He has done it in this
year. People are coming to His marvellous
light. ‘Bless the Lord, O my soul, and forget
not all his beneﬁts’. Perhaps my English is
not so good but I hope you understand
what I mean. May the Lord bless you and
your work.

Fro
From Hungary: We are grateful that you
and Trinitarian Bible Society are solicitous
for the cause of our mission and that you
act
actively
support it by sending us calendars
and Bibles. Hereby we say thanks for the
illu
illustrated
wall calendars. We did our best
to distribute it to non-believers as well as
be
believers,
so that the evangelistic Bible
ver in it could speak to them. I trust the
verses
Lor will use it to make people turn to Him.
Lord
The Bibles are given as gifts to children and
y
to young
people, especially to children who
hav trusted the Lord, or are interested
have
bu do not have Bibles of their own. We
but
wis the Lord may richly bless your life and
wish
mi
ministry
and TBS.

Africa
A
FFrom Rwanda
Here is a photo of the whole class
H
with the Hebrew/Greek Bibles that
wit
they have. They have the Bibles open at
Genesis 1.1—it’s the ﬁrst verse that I have
them read and translate in Hebrew.

Fro Mozambique: I want to thank you
From
for your donation of Portuguese Bibles and
Go
Gospels
of John. They are truly a blessing
to me in my ministry of discipleship in
Mo
Mozambique;
when my African colleagues
saw this version of the Bible they were
thr
thrilled
because they said it was easy to
un
understand.

I ﬂew into Rwanda with two cases. My book
case is full of Hebrew and Greek Bibles
and Hebrew grammar books. Two things
struck me as I was packing. The ﬁrst is what
a privilege it is to be legally entering a
country with a case full of Bibles. Long may
this religious freedom continue in Rwanda
and other African countries. Secondly, the
only reason the case isn’t empty is because
of the generosity of others. The Bibles are
donated by the Trinitarian Bible Society,

Fro Germany: Thank you so much for
From
ma
mailing us again some German Bibles. We
can use it very well.
Fro
From Ireland: Many thanks for the Bibles
and Daily Light books which we received
via the Trinitarian Bible Society recently.
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for their people. I tell you the
fo
h
hunger here is desperate. One
eemail I received tells about the
p
people in one area needing
B
Bibles, and that is where I am
sending my last 300 Ruby Bibles
se
ess
by lorry if we can agree on a
b
price for the transport. Then
p
880 are going out for the police
b
barracks in another area for
th
those who don’t have—the
cchaplain begs for them. He
w
wants to come see me at my
h
home to give thanks for them.
Hebrew/Greek Bibles for Rwandan students N
Now I have one box left of the
and the grammar
Ruby.
I gave three boxes of the
books are due to the
Comfort Text Bibles to a conference of up
kindness of a few academics that I met at
conferences this summer. More of both are country pastors meeting who were so
glad to get them for pulpit use. And the
being shipped directly to Rwanda, Bibles
two boxes of Classic Reference Bibles I am
completely cost free and the grammars
free of shipping cost. Thank you, to anyone saving for Bible students, haven’t decided
yet where. The Pocket Reference Bibles, of
who has donated. As a Christian, you often
which I have only one copy, would be so
hear that we are all one body of Christ, but
popular. I sent a few boxes of Ruby Bibles too
everyone has diﬀerent gifts and that we
a refugee camp up on the Somalia border.
work together as the worldwide church.
I have found myself in a privileged front
seat position to be able to see the diﬀerent
FFrom Benin City, Edo State,
cogs working together. Along with those
Nigeria
N
who have provided the books, we have
Thanks a million for your consistent
Tha
the principal of the college in Rwanda and
supply of the wonderful Golden Thoughts
the local teachers who will be teaching but Calendars to me which no doubt has
not earning high salaries and, of course,
positively aﬀected the lives of so many
the students who will have made sacriﬁces people here. My humble and earnest
in order to study. All are here in order to
prayer for you who are involved in the
strengthen and equip the church in its
evangelical work is that God Almighty will
work and outreach to the world.
bless you abundantly in return and grant

FFrom Kenya
Another shipment! Thank you,
A
but what I am remiss in, is to ask for
Testaments. I can give these out to the
police by the side of the road. But that
doesn’t mean I don’t need Bibles. I was at
a meeting yesterday where I met many of
my former students of many years back.
What do you think they all wanted? Bibles

you the grace to wear the crown of eternall
life.

From Nigeria
Thanks to God Almighty (amen). Here is a
picture of the people we gave the Bibles
to, and there are some that we cannot get
their pictures. This is our new developmentt
in this ministry, also that have received
Jesus Christ as their personal Saviour. Afterr
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villa as well. During my leisure
villages
tim I used to put copies in buses
time,
and after preaching in buses (bus
mi
ministration)
I give out calendars
an also with my telephone
and
nu
number.
In this envelope please
ﬁn
nd a photo of some few people
wh received the calendars. They
who
ag
agreed
to take this picture with
m so that we keep them in
me
re
remembrance
for future prayers;
an any possible material I will
and
re
receive
from you (Trinitarian
B
Bible
Society) in future, they can
a receive copies. Please use
also
public
it for publication
in your Quarterly Report
which will bless the hearts and ministry.
Thank you. We are unable to send you
ﬁnancial support but we will faithfully
continue to pray for you and the Society
as well. We are ﬁne in Ghana and wish you,
yours and the Society the best in life.

Nigerians receive the Scriptures

looking carefully that they can read a Bible
very well the ministry made up their mind
to give all of them Bibles. We thank God for
your eﬀort in the Lord. May God give you
another way to continue to send us new
books and Bibles. We gladly thank you for
the work of sharing of Bibles to our local
church here.

North America
N

FFrom Ghana
T Golden Thoughts Calendars
The
rec
received in 2013 were a great blessing
to the recipients and many of them even
testiﬁed that sometimes they used them to
prepare for their Sunday morning services.
p , schools and sometimes
I send to shops,

FFrom Tavistock, ON, Canada
All was received in good order
A
an I thank you very much. I used
and
to work at a mission in
ZZimbabwe as a nurse and
it is so gratifying to know
they now have a faithful
th
Ndebele translation, true to
N
the original. We pray that the
th
Lord may continue to bless
Lo
the labours of TBS as you
th
send out the Word to many
se
tongues and nations. May
to
it all redound to the honour
oof the King of kings and the
salvation of many.
sa
Golden Thoughts for Ghana
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